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DearMishkanreaders,

The topic forthis issue oMishkanis antisemitism an ancientphenomenon that
has lamentable ties to Christianity throughout histohyfortunately antisemitism
haslift edits appalling headgainin our days. Why ishis so?This issué s
contributorswill not only lookat histotical antisemitisnbut also modern
antisemitism which canleadbelievers to conspiracies.

Happy reading

Caspari Center staff
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Church Relations with the Jews during the German Occupation of
Norway, 194045

Torleiv Austad

Questions

In the last three years there leen a heated discussion in Norway about the resistance
movement 6s relationship with the453®iws during
discussion is also part of the history of the Church in Norway, including the Christian
organizations and the sméke churches. In this perspective, two questions are particularly
i mportant: What did the Church | eaders know a
annihilation of Norwegian Jews, and what did the Church do to protect them?

The Church of Norwais an Evangelicalutheran church. From the Reformation until
2012, the Church was organized by the state. The King (i.e., wioteenment, of which 50%
or more of its ministers had to be members of the Church) appointed pastors, deans, and bishops.
During the occupation, 96% of the population were members of the Church.

The Church Struggle

When the Germans invaded Norway on April 9, 1940, a small National Unior®Party
Nasjonal SamlingNS)d under the Nazi leadership of Vidkun Quisling (188945) took
control of the Church functions of the King and the state ChiDegartment. At first, the
Church was troubled. But in October of 1940, its leading bishop, Eivind Berggrav (539,
suceeded in establishing a consultative council calle&tisent SamradThe Christian
Consultative Council), which was independent of the official state church. Until the middle of
1942, this consultative councirdsistdéheceagaitsitene d as
ideology of German National Socialism and the church politics of the occupiers and their
Norwegian supporters in NS.
The resistance of the Church against Nazism, calle@hluech Strugglehegan in
earnest in January and Februafy®41 when the seven bishops sent out a rather extensive
pastoral letter to the congregations. This lettgrdebreve(the Pastoral Letter), was a sharp
protest against a number of violations of justice in their societyGEstapoconfiscated the
letter, of which 50,000 copies were printed to be spread among the people. Despite the ban, the
letter was read out in most worship services on Sunday, February 9.
The centr al basis of the resistance was Bi
(rettsstater).? By emphasizing this message, the Church became an important guardian of justice
in the vacuum after the resignation of the Supreme Court in December of 1940. Consequently,

This discussion st ar t ¢ vissie Hlammedfeontén? Holdéaush Bdrge:tVérdend) o o k
unnvikelsen, hemmelighold@slo: Gyldendal, 2018).

2 SeeArne Hassing Church Resistance to Nazism in Norway 194%5(Seattle and London: Univsity of

Washington Presg014), 78. The English wordustdoes not convey the full complexity of the Norwegian word

rightt whi ch connotes fAthe right,d Aright, o6 Arights, o0 A u:
according to its context, while always retaining the full range of meanings. For Berggrav, a just state was one that

upheld order, law, andigtice.
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the Churchés view of the diff elesmecavedgeatween r
attention and became normative for many Norwegians.

It is important to note that the Church Struggle did not start with a protest against the
interference of Nazi rulers in the inner life of the Church, although it gradually becapssasy
to also fight for the independence of the Church. The main concern of the Church was its
commitment to elementary human rights. Because of this choice, the Church received the broad
support of the population. Many people felt that the Church spo#ected as their advocate.
Bishop Berggrav described justice as holy and argued for civil disobedience and active
opposition to an unjust state.

In the fight for justice, human rights, and church independence, the Church of Norway
used its pulpits.Themajority of pastors read out a wide range of protests, declarations, slogans,
and pastoral letters in more than a thousand churches throughout the country. Several of the
documents from Church leadership were also announced in free churches and prager hous
belonging to Christian organizations. In this way, the Church reached out to the people.

The Persecution of the Jetvs

In 1940 there were about 2,000 Jews in Norway. Between 300 and 400 of them were
refugees from various European countries. Some of them wanted to move to the USA.
A few weeks after the Nazi invasion, Norwegian Jews were harassed. They were soon
deprived dtheir radio devices, and a number of their stores were ravaged. It was obvious that
the new authorities had a fundamental contempt for and hatred of Jews and other groups of
people who were not of Aryan descent. This new and frightening situation didmetas a
surprise to Norwegians. Thea®ie mi t i ¢ pol i tics in Germany afte
1933 were widely known in Norway. Tlistallnacht(the Crystal Night) between November 9
and 10 of 1938 gained worldwide attention and was cleaitigized in church journals. But the
bi shops did not put Hitlerbés threat to the Je
In the first few months following the invasion, Jnastile politics were most evident in
Trondheim and the surrounding area. NS campaigned against Jewish medical doctors, lawyers,
artists, and merchants. In spring of 1941, the Jews in Trondheim wereediepirtheir
synagogue. Real estate belonging to Jews was recorded. Dean Arne Fjellbhd96290f the
Nidaros Cathedral supported the Jews and helped them as much as possible. He kept Bishop
Berggrav informed about what was happening in the Trondhe&a ar
In early September 1941, Bishop Berggrav protested on behalf of his episcopal
colleagues against the proposal from the Church Department to ban marriage between
Norwegians and Jews and Norwegians and Sami people (Lapps). He clarified that racial
biological injunctions that deprive certain peoples of their human dignity are in obvious conflict
with the Christian churchés fundament al Vi ew.
until further notice.

STorleivAustadi Chur ch Resi stance ag aims®KirchNchezZeitgeschichte Nor way, 19
Contemporary Chuh History28 (2015), 278293, especially 283.

4 See Hassing, 20215; Torleiv AustadfiSviktet kirken jedene undekkupasjonen®in Dgmmekraft i krise®d.

Torleiv Austad, Ottar Berge, and Jan Ove Ulstein (Trondheim: Akademika Forlag, 20110917
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Registration

When the Ministry of Policannounced on January 20, 1942 that all Jews must be
registered and have a rédtamped in their identification papers, none of the Church leaders
reacted publicly. They did not open up the question of what this registration might entail. About
six weekdater, on March 7, 1942, four Jews in Trondheim were executed without a word from
the central ecclesiastical position.
After some pressure from Germany, the Quisling Governhagipted an amendment to
Article 2 of the Constitution on March 12, 1942. lsva reintroduction of the Jewish clause
from 1814, which was repealed in 1851: AJews

TheKirkens Grunn A Confessional Declaration

By this time, theKristent Samradhad begun working on the theological and ecclesiastical
basis for the forthcoming resignation of the clergy and the separation of the Church and the state
in Norway. ltwasa confessional declaration named ikens Grunn(the Foundation of the
Church)® Parish pastors in Bergen and Stavanger wrote tirilsgent Samragurging the
Church leaders to protest against the reintroduction of the constitutional ban on Jews. But the
protest was dropped for tactical reasons. As a justification for this, Bishop Berggrav said in 1948
that dragging fit he moosthe deslargionaveuld have ahlyg matdemo me n t
Aown | inesd | ess simple and |l ess clear. The
a protest regar di n ggaihsthe JewstwaulddrinBeicdskosmmissarmi nat i
Josef Terboven (1898945) and Minister President Quisling closer together. Therefore, the

Church | eadersd main concern was to avoid a
against the Church after the resignation of the clergy.
On Easter Sunday, April 5, 1942, tikekens Grunnwas r ead out i n most

churches, and more than 92% of the parish pastors closed down their state offices but wanted to
continue being pastors in their parishes on the basis of their ordinaBanshe discrimination
of the Norwegian Jes fell outside this important stateménatmarked the break of the Church
of Norway with the Nazi state.

However, theKirkens Grunrproclaims awareness of persons and groups who are under
dangerous pressure:

If someond without calling upon the couitis persecuted and tormented for the
sake of his conviction, then the Church is the guardian of conscience and must stand
with the persecutedArticle III)

5 QuislingbecameMinister Presidenon February 1, 194@ndestablished a government with ministers from his

own political party, NS.

6 See theEnglish translation athe Kirkens Grunn:fiThe Foundation of the ChurchA Confession and Declaratign

Kirchliche ZeitgeschichtéContemporaryChurch Hstory 28 (2015)294i 299; Torleiv Austad Kirkens Grunn:

Analyse av en kirkelig bekjennelse fra okkupasjonstideni #84Mslo: Luther Forlag, 1974).

" Thesmall freechurches in Mrway, the Christian organizations, and the theological faculties supported the
confessionwith one exceptionThe Salvation Army See Hal l geir EIl stad and Per Ar
Army and the Nor we gKirhichdZeilgeschichttRantempsranaCGhureh Hidtor§2 (2019),

379404.
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The Jews were undoubtedly among the persecutéthdéyuwere not mentioned by name.
However, some other endangered groups were mentioned and directly included in the Church
Struggle.

German Informants

When Hitlerbds Germany decided at the Wanns
exterminate the Jewboth in their own country and in the occupied territories, the persecution of
Jews developed into genocide. What did the Norwegian Church leaders know about this?

A key figure in the dissemination of information on German politics to opposition groups
in areas occupied by the Germans was the lawyer Count Helmuth James von Moltke (1907
1945). He was an intelligence officer on the staff @dexmander Admiral Wilhelm Canaris and
was in Norway four times between 1942 and 1943. Von Moltke was also secrédigdbe of
the Kreisau Circle, a group of prominent aNtizis who fought for the humanistic and Christian
tradition of European history. His contact in Norway was Lieutenant Colonel Theodor Steltzer
(1885 1967), who was a transport officer at iMehrmactd keadquarters in Oslo from 1940 to
1944. He also belonged to the Kreisau Circle. He had a close relationship with Norwegian
resistance fighters, among them Bishop Berggrav, the painter Henrik Sgrenséi 96232and
the sociologist Arvid Brodersen (@4 1996). When Berggrav was imprisondaring Easter in
1942 and risked being sentenced to death by t
von Moltke. He came to Oslo in mipril with another from the Kreisau Circle, the wkhown
theologian Dietrich Bonhoeffer (1906.944), under the pretext of investigating whether
Terbovends and Quislingds actions against Ber
German forces in the country. Von Moltke and Bonhoeffer also used their daglifoOsecret
talks with the Norwegian Church leadérs.

The Oslo visit in April took place just two and a half madfier the Wannsee
Conferenceds decision to exterminate the Jews
physicist Sven Oluf Sgrensen (192017), who met von Moltke and Bonhoeffer, has written
that by virtue of his mposnetdidoomf vdmre Mdbdlatnke twa
Jews. In his conversations with Steltzer and Norwegian resistance fighters, von Moltke informed
them and emphasized fthat th% Norwegian Jews

In September of the same year von Moltke was baclksia.®le had four nightly
meetings with Steltzer, Church leaders, and other resistance fighters, confirmenméjet
action against the Norwegian Jews was imminent. However, he could not provide exact details
on when the arrests and deportations waaike fplace. For him, it was important to appeal to
Norwegians to stand up for the Jews in this situation. At this time, it was probably not yet
decided when and how the Norwegian Jews would be taken.

Among Steltzero6s cl ose adfficeinOslawagasGermman t he G
pastor, Friedrich Schauer (189P58). He had contact with several ecclesiastical circles in Oslo.

A book about his life revealed that he was engaged in saving Norwegian Jews. The author of the
book, Friedrich Winter, emphasiz¢hat it was von Moltke who brought the message to Norway
that the Jews would be imprisoned and deported. According to Winter, Schauer indicated that the

8 Eberhard BethgeDietrich BonhoefferEine BiographigMuinchen: ChrKaiser Verlag, 1966), 84848.
9 Sven Oluf Sgrensegren: Henrik Sgrensens liv og kuf@slo: Andresen & Butenschgn Forlag, 2003), 178.
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Norwegians did not trust the warnif§c hauer 6 s wi f e, Hel ga, recall e
fiDas wolte man nicht sogleich glaubén(fiThey did not want to believe that immediat$l}®

Anti-Judaism in Norway?

It seems relevant to take a look at the Church leadership and their relationship to the Jews
and askWere the leaders of the Church during the occupation influenced by thiairgh
movements of the interwar perioahd ae there any reasons for claiming that they were
influenced by antdewish attitudes?

In the interwar period many people in Europe were afraid of the Russian Bolsheviks and
communism. A widespread conspiracy claimed thafews stood behind the Russian
Revolution and that they wanted to assume dominion over the world. Among many,rtbis fea
Jewish activity and communist infiltration was seen as a threat to Christian Europe. This way of
thinking also came to the surface in Norwegian theological and ecclesiastical circles.

In the interwar period there were prominent theologians in Nowiyvery critical
characterizations of the Jews in exile in Europe. The famous Old Testament scholar Professor
Sigmund Mowinckel (1884 96 5) wr ote in 1924 that communi sn
effect of Yirehsiviewanbrbrokerdlinedm Lenin to Marx goes back to the
prophet Ezekiel, whom Mowinckel described as an ecstatic and cataleptic person.

In 1938 the young theologian Leiv Aalen (190683), who later became a professor of
systematic theology, wrote in the Christian newsp&agenthat Jews, socially and culturally,
have fia remarkably restless peoplebs journey
when they gain a decisive influence on the s
Aalen pointed out that thews had acquired tremendous political and economic power in
Germany after the First World War and that they had extensively used their power to keep the
country down both spiritually and materially. But he admitted that the nationalist revolution,
basedofiia more or | ess dubious racial thedy, o0 h:
Such rhetoric of the restless and powerful Jews in exile stimulatedeavish attitudes, which
often led to antSemitism.

Those theologians and Church leaders ekugressed antlewish and even arfiemitic
reflections in the twenties and thirties seemed to have toned down their opinions, and they
probably changed their minds when they experienced Nazi politics arSeantiism during the
occupation. Mowinckel andalen are examples of influential theologians who did not express
anti-Jewish opinions and attitudes after 1940.

o

The Mission to Israel

From the middle of the nineteenth century onwal#s) norske Israelsmisjdhe
Mission to Israél carried out missionary work among Jews in Romania and Hungary. The
mi ssionbds ai m waisexiketo Jesus @hvist It Wwas & vindespréas wesception
that the Athe Jewish questiond coul canitp.nl y be

10 Friedrich Wintey Friedrich Schauer 18911958 Seelsorgei Bekennei Christ im Wierstand(Berlin:

WichernVerlag 2011), 124.

nsSigmund Mowinckel, i Ko mmu ni s nfaens TegtAugyst®?,d924 k r el i gi ons d:
2 eiv Aal enqgg AiTryrs&n ruibdgan ¥ ] Octobierksk18,@5, and 29,938.
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At that time the understanding of carrying out a mission to the Jews was strongly
influenced by secalled replacement theology. The main idea of this theological movement is
that the Christian Church has replaced the Je
promises. The covenant God made with Israel has lost its validity because the Jews rejected
Jesus as the Messiah. Therefore, their prerogatives have been transferred to the Christian church.
But i f the Jews convert t o Chltembracethemiagay., God
Until that happens, Christians have Teplaced
In 1923 one of thMi s s i 0 n s kepmidsienareesin Rbmania and Hungary, pastor
Gisle Carl Torsten Johnson (1872®46), wrote four dicles in the periodicairke og Kultur
(Churchand Cultupe under the headi ng?!AcEordiogrio hinhteerewor | d o
are no people on earth Awho are so greedy for
influenced h e ; thereforejeis always a sign of illness in a people or in a period of time
iwhen Jews -pboepcuol Haet eodv.eor
Professor Christian Ihlen (1868958), a colleague of Mowinckel, was chairman of
the board of thlission to Israefrom 1907 to 1948. In 1934 he wrote,

(@)

Along with Russia, Judaism is certainly the strongest and most dangereGhastian power in our
Christian Europe at the moment . . . There is a coldness coming from the unbelieving Israel which is an
essential obstacle to the spread of the Kingdoaxf and a major anr€hristian powet?

The Mission to Israel often repeated that Jews are a rootless people and create problems
where they settle. This popular rhetoric was quite common in Norway during the interwar period
and in ecclesiastical circlegyond theMission to IsraelSuch slogans unleashed algivistd
and even artbemiti@d attitudes.

Nonetheless, it should not be underestimated that this organization, to some extent,
supported both Zionism and a somewhat more liberal attitude towairdrtfigration of Jewish
refugees to Norway. But there was still a shadow over the Jewish people, mainly because they
had rejected Jesus as the Messiah. Godds prom
become a great people in their own land was diégr@ron repentance and faith in Jesus as the
Messiah. That is why it was so important to bring a mission to the Jews.

Among those in Norway who supported the Jewish mission, there was unease over the
growing antiSemitism in Germany. They noticed how tleegecution of the Jews had increased.
The national assembly of tiMission to Israeln Stavanger in early autumn of 1933 adopted a
statementpr ot esti ng against Athe fundament al raci a
respect for human happinessd pur el y human qualities and wor
it was a shock to see the careless way in which the German authorities were advancing and
expressed the deepest sympathy to those affected by the persecution of Jews. At the same time,
the asembly would not interfere in the political affairs of the German people, nor would it
di spute the justification of f@dA¥ertain politiec

13 SeeOskar Skarsauntsraels VennerNorsk arbeid for Israelsmisjonen 184¥30(Oslo: Luther Forlag1994),
1241§.i sl e Car | Terajgderees vetdanKirkesog Kultur3@ (1923) 296 300, 513518, 518523, 619
?52|gid., 513 518.

16 ?hristian Ihlenfidgdefolket i fremtidsprofetienes Igsn Det evige folOslo: Israelsmisjonen, 1934)i 77, esp.
1174ll_&'f)ﬁersk Kirketidend&0 (1934, 421; Austad 201,243.
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From about the middle of the twentieth century onward, a new generation of leaders and
missionaries for th#lission to Israetid not continue with the previous replacement theology
understanding of mission work among the Jews. In 1949 the nmissalled The Norwegian
Church Ministry to Israél began workindn the new state of Israelhich was established in
1948. In this new context, Magne Solheim (1®A000) and other Norwegian missionaries began
developing a new theological approach to proclaiming the gospel to thé8Jews.

The Silence of the Church

In the spring, summer, and early autumn of 1942 the Church leaders were silent on the
threatened situation of the Jews, but it does not seem that the main reas@trorag influence
by the antiJewish tendencies of the interwar period. This long silerasemost likely because
the leadership of the Church had enoagtheir own concerns after the resignation of the
bishops at the end February and the parish pastors at the beginning of April. Those who led the
Church Struggle after the breakup with thetes were engaged in establishing a leadership body
for the selfgoverning nationaCh ur ch cal | ed tfolkekirkeg whichsilbs chur ch
claimed to be the Church of Norway. The new leading body was established at the end of June
1942 under the nanad Den Midlertidige Kirkeledelsé&he Provisional Church Leadership
Furthermore, on Easter of 1942, Bishop Berggrav was arrested, and frefpntide was
detained in his cabin in Asker, outside of Oslo, until 1945.

Because the Church leaders at that time were particularly concerned about the new
organization of the Church, less care was available to the threatened Jewish minority. The Jews
were |l eft on the fringes of t hewegnpeopldr 6s r esi
knew that Jews were being discriminated again
not prioritize their care. They were treated as strangers and did not receive the same attention,
support, and protection as other fidazi groupsn society who had a hard time, such as the
youth and teachers in the public schools. The Church did not seem to have grasped how fateful
ant-Semitism and the persecution of Jews could be.

How specific the information from von Moltke was, and what \sdrd used, may be
difficult to prove. Such information was too sensitive to be conveyed on paper. It is also difficult
to know exactly how the message from the Kreisau Circle was perceived by the Norwegian
Church |l eaders. Was v dtobeviockpted?e 6s warning too

After their meetings with von Moltke and their contact with Steltzer and Schauer, the
Norwegians did not take any precautions in preparation for the possibility of a major action
against the Norwegian Jews. The idea of a unified deportat the Norwegian Jews and their
extermination as a group of people may have been a message that seemed too unrealistic to deal
with, especially because it was not known when and how it would happen.

TheHebreerbrevet

After the imprisonment of Jash men over the age of fifteen in the night between
October 25 and 26 of 1942, Secretary General Arnold T. @hrni(1883) ofThe Norwegian
Baptist Societyaskedthe Provisional Church Leadershigpmake a statement about the
persecution of the Jews, including the Qui sli
This initiative resulted in a sharp protest letter from the Church leadership to Minister President

8 Magne SolheimNybrott. 27 ar i Israel eit attersyn(Oslo: Den norskésraelsmisjorf Luther Forlag1986).
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Quisling, dated November 1@942. Among the people, the letter was namedHaireerbrevet
(the Hebrew Letter)? Almost all churches in Norway endorsed the protest, including theological
faculties, Christian organizations,anddlomt her an denomi nati ons. The
per secution of Jews, and stop the racial hatre
letter was read out in mamorwegianchurches in December 1942 and attracted attention
beyond the countryds border s.

When it was said that the Jews were natiphed because they had done something
wrong but Asolely because they are Jews, o0 it
confiscation of their property that laid behind it. There was nothing in the protest letter that said
that the Jews as a grouppzople were threatened by an upcoming deportation. If one had been
fully aware of such a danger, one would hardly have failed to speak up. The fact that the letter
was addressed to Quisliignot the German occupi€rsunderlined that the Church leaders at
this time did not see that the Norwegian Jews were in danger of extinction. In other words, the
warnings did not seem to convince the Church leaders that a major action of such dimensions
would come.

TheHebreerbreveattracted great attention, even beytimel borders of the country. It
was the only public collective protest from one of the main institutions in Norway against the
detention of the Jews during the war. But it came too late to create a strong and comprehensive
opposition against the persecutiof the Jews that might have made difficulties for Norwegian
police becoming servants of the German occupiers in the mass deportation of the Jews in
Norway. The deportation of 532 Jews on November 26, 1942 on thBehguto Stettin and
on atrain to Auschwitz came as a surprisenost of the Norwegian people. Altogether, 773
Nor wegian Jews were sent to Hitlerdés death ca
Norwegian Jews were killed.

The Church Network

We do not know what would kia happened if the Church had tried to raise a public
opinion and initiate a campaign to stop the N
recall that the Church at that time had considerable moral authority among the people, especially
becawse of its clear and direct stance on justice and human dignity. Together with the public
school and the schoolchildrenés parents, the
Qui slingbs attempts to Nazi f ynetwbrlethakeachede gi an p
nearly every corner of the country. But this network was not used to protect the Jewish minority
when it was still possible to impede the imprisonment and deportation of Norwegian Jews.

When the question is raised as to whether thec@hfailed in protecting the Jews, it is
not sufficient to concentrate on the Church |
the notified great action. It is wise to establish a broader perspective. It is no doubt that the
Church leaders in Norwaknew a lot about the persecution of Jews in Germany and ef anti
Semitic propaganda in NS.

Despite this common information, the Church was passive to the real threat that rested
over the Jews. Church leaders, as well as most Norwegians, had the felthg\trcould not
prevent the propaganda of the German occupying forces and their Norwegian supporters, who
looked down on the Jews and placed obstacles in their way to prevent their freedom to live and
work as they chose.

19 For the Norwegian text ofi tte Hebrew Letted,see Austad 2005, 2P224.
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But we must not forget that aimber of committed and responsible Christians engaged in
supporting the Jews in their local communities and, in several cases, hid them and helped them to
flee to Sweden. However, despite confirmed warnings of the extermination of the Jews, until the
begiming of November 1942, the Church leadership did not take any initiative to encourage a
public opinion that the endangered Jewish minority should be protected.

Al together, it seems that the Churchoés att
occupatim was a mixture of support and indifference. The Church criticized the harassment and
persecution of Jews, but it did not take the warnings from German informants seriously enough
when Nazi policy led to the mass deportation of Jews. The question astbemthe Church
failed the Jews cannot be answered with a straight yes or no. It was both. But the failure stings.
Norway could have done more for the Jews.

The Aftermath

Since the war, the question as to whether the leadership of the Church doe$héar
support and defend Norwaydés Jewish minority h
have surfaced. The historian @. Christophersen (1902980), who had been active on the
home front, wrote in th&ftenposterfthe Evening Post) on Octob2r3, 1967, dAlt 1 s ¢
many of us, when the Norwegian police took action iratltemn of 1942, had a bitter feeling
t hat we ¥H TBedyedrsldter, bedvrote,

The Jewish action by the Germans and Nazis in October 1942 is the saddestirchiagteistory of the
occupation. Rightly or unclearly, a large part of the Norwegian people was left with the impression that
not enough had been done to save the very group of compatriots who had been under the most sinister
pressure from the staMany of us felt guilty?*

After the war, Alex Johnson (1910989), who had been a central and important person in the
Church Struggle and some years later became a bishop, saidtome of A®Il6 9, A We di d
do enough ®or the Jews. 0

Torleiv Austad ThD,is an emeritugprofessor athe Norwegian School of Theology, Religion
and Societytorleiv.austad@mf.no

20H. O. Christophersemftenposterfthe EveningPos), October23, 1967.

21H. O. Christophersemv ngd til seir Bilder fra okkupasjonstiden i Norgd®slo: Grgndahl & $n Forlag,1977),
184.

2Al ex Johnson6s edrdahimishying thersaime mthére r s h
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Luther and the Jews: A Messianic Jewish Approach

Richard Harvey

Martin Lutherés understanding of the Jews
articlesur veys the history of Lutheros writings ol
availablefos uch a study. I't then considers Lutheros
references his key works dealing with the subject, and outlines his theology of Judaism. It asks
how we can respond today to his legacy in the search for reconciliationegpicbthotion of
improved JewistChristian relations.

My aim in presenting this topic is to be practically relevant. | write as a Jewish believer in
Jesus looking to find something positive to say about Luther to Jewish people today. | want my
family herein Cape Town, DurbgrandJohannesburgndthosein the United Kingdom, Israel,
and theUnited Statesto heaithe Good News, particularly from those in the Lutheran tradition
and from all disciples of Jesus.

Martin Luther was engaged with the topic eiwd and Judaism all his life, from his
earliest works until his lagtHe was preoccupied with it because of his focus on the teaching and
interpretation of Holy Scripture, predominantly in his extensive and detailed lectures on the Old
Testament, beginngnwith theDictata Super Psalteriuphis firstfiLectures orPsalmse (1513
1515), down to hisiLectures on the Book @enesié (1535 1545). In addition, he wrote
several polemical treatises against the Jews, warning Christians how to treat Jewish people living
amongst themThe nost important of theseereThat Jesus Christ was BornJaw(1523) and
On the Jews and Thediives(1543).These writings werdo a large extentlso exegetical
works.

Lutheros attitude t owar dzedblyleothdoatimstyaachd Juda
radical changeHis theological statements on Jews and Judaism demonstrate a continuous
interpretive modebased on his Christeentric hermeneutic of the Old Testament. The radical
change in his program for treating Jews began with his conception of the two Kingdoms, where
Jews could live alongside Christiahsiter, he came back to the traditional ideeCairpus
Christianum in which the Jews would have no plakks changing practical and pastoral
application produced two contradictory receptions in the later understanding of hisonews
that he changed his mind apfahdtheothdthatha gai nst hi
consistently applied an Augustinian matiel

I Much of what follows is taken from Richard S. Harveyther and the Jews: Putting Right the L{Esigene:

Cascadé Wipf and Stock, 2017). In addition to this voluénea heart cry, written from my own Messianic Jewish

perspectivd for further studyl would particularly recommend three other books: Thomas Kaufntamnt h er 6 s

Jews: A Journey into Argemitism{(Ox f or d: Oxf ord University Press, 2017),
context of his interactions, or lack of them, with the Jews in Germany in his time; Christopher J.&nwiostizing

the Jews: Luther and the Protestant Church in Nazi Gernf@lgomington: Indiana University Press, 201@hich

|l ooks at the reception of L,uputtiehe pesiodwfrNatibnaliSgecemlisand t he Je w:
Brooks Schramm and Kirsi I. Stjerna, edéartin Luther, the Bible, and the Jewish PempA Reader

(Minneapolis: Augsburg Fortress, 201@hich includes aepresentative selection of the extensive writings by

Luther on the Jewandexcerpts on the Jewish peoflem all of Luthe® main works

2 A useful summary can be foundDorothea Wed e b o WMartn,Luther, Jews, and Judaisn®xford Research
Encyclopedia of ReligigiMarch 29, 2017https://doi.org/10.1093/acrefore/9780199340378.013.278

3 Eric W. GritschMartinL u t h e r-Semitisd:nAgainst His Better Judgmé@tand Rapids: Eerdmans, 2012
4ThomasKaufmanL ut her 6 s Jews : -SamitisngQxford: ©yford University Rress, i201L7
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Approaching Luther and the Jews

Christine Helmer state@]'he study of Luther is an intellectual exercise fraught with risk,
not least the risk that any approach may preseatdarrassment to religious movements
stamped wi t ho lhadtitioreto theschallengem ef interpreting Luther, the use of the
termsiJewd andiiJudaisnd are problematic. The terfilewo has become a theologically coded
symbol, and the teriithe Jewsis often a product of the Christian imagination, a fictional
reality and theological constructi8iiiThe Jews are often the imagined en@sof thegospel
who areto be replaced by the church as fihew Israel’

Two other terms needing definiti@md differentiation are arBemitism and anti
JudaismReligious and ethnic identity cannot easily be separated, although the attempt is
frequently made. Antdudaism may be understood as a theological position held against the Jews
and Jewish religiousractices found in the Old and New Testament and the ongoing religion of
the Jewish peopl&his feeds into a social and political discrimination against the Jewish people
thatis identifiedtodayas antiSemitism a modern and imprecise term coined by \&ith Marr
in thenineteenttcentury for a very ancient phenomerfol.distinction between the terntisat
has beemdopted by German Lutherans states

We wuseludantsimé to name specifically theological for|
Looking at the roots of anfiudaism in Christian theology, it can be understood as a phenomenon of

the separation of the church from Judaism. Laterother motives (social, political, economic, racist)

became dominant and | ed to exclusion and persecutio
Semitism, 8 we refer to a broader reality: the hatre
rhetoric, that denies them legitimacy among the peoples of the world. This hatred and hostility is to be

understood within the larger issues of racism and is countered by the affirmation of human rights that

has been part of our heritage for more than 0sfe

Whilst there are advantages in having a clear distinction betwesstéhms, for most Jewish
people it still feels the same, whetlites calledanti-Semitism oranti-Judaism.

Myths about Luther and the Jews

There are several commonly held myths about Luther and his views on the Jewish
people. Some argue thas viewsare an aberratiofagainst his better judgmed This is

5Christine Helmerfil nt r oduct i on: L u The élotal IRithey: & ihebologiantfon ModerndTimiesn
ed.Christine Helmer (Minneapolis: Augsburg Fortress, 201i7)01

5 Cynthia M. Baker,Jew Keywords in Jewish Studies (Lexington: Rutgers University Press,) 2Dawiel Boyarin,
Judaism: The Genealogy of a Modéintion Keywords in Jewish Studies (Lexington: Rutgers University Press,
2018)

”R. Kendall SoulenThe God of Israel and Christian Theolo@ylinneapolis: Fortress Press, 1996).

8 Moshe ZimmermannVilhelm Marr: The Patriarch of Antisemitis(hNew York arl Oxford: Oxford University
Press, 198600. Zimmermann gives the date for the first meeting ofhisemitic Leaguas Septembez6, 1879,
deliberately held on Yom Kippur, the Day of Atonement, with the term used to avoid drawing attention and
oppositbn to the meeting.

9 Lutheran World FederatiofiAntisemitism and AntJudaism TodayMessage of a Consultation of the Lutheran
World Federation held at Dobogoko, Hungary, @ S e pt e mlwaking 2aped Septémber 12, 2001),
https://www.jcrelations.net/article/antisemitissndanti-judaism
today.html?tx_extension_pil%5Baction%5D=detail&tx_extension_pil%5Bcontroller%5D=News&cHash=f0d4312
25705ae589d2697cfe7f0d25e

OGritsch,Mar t i n L uSemitsmés Ant i
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incorrect, as he held such views consistently throughout his life and daiseeiewswere
inseparably linked to his interpretationSdripture, his understanding Ghristology, the nature
of the church, and of the gospel.

The second myth i s t hTaisis notihe basétisiusderlyinge ws g o't
theology stayed theame, whilst his practical and pastoral practice changed somewhat.

According toThomasKaufmann, Luthewasmore liberal than othelsecausdne wanted the

Jews to have freedom in the hope that they would cohVrhilet hat may have been
experimental tactiche was not more liberal than others but was clearly much more hostile and
intoleranttowardthe Jewish people than his contemporaries. Some argue that wasegually

hostile to groups such as the Ron@atholic Church, the Turks, and followers of Servetus, using
polemic, scatological language and invect&khoughhe adopédsimilar rhetorical strategies

against his opponents, his opposition to the Jewish pa@sdan overriding passion and

obsessior?

Eri kson and others argue that Lutherods hea
for his views, or that his outbursts of anger came from his attacks of constipation or dep?fession.
Whilst his internal state of mind is clearly a contributormtdéa, we cannot reduce his theology to
psychology and explain it away. His texts take on a life of their own.

A final myth to demolish is that of Luther
he repented and regretted his treatment of the Jewthdyatis no evidence of this or of the
parallel myth that he returned to the Roman Catl@tiarch.In my book Luther and the Jews$
imagine what his deathbed repentance nught have said, but thjsoo, is a product of the
imagination'*

TheReception of Lutheroés Vi ews

InhisowndayLut her ds writings on the Jews were n
works. His collaboratgMelanchthonrepudiated them. The princes to whom he addressed his
appeals to deprive the Jews of safe passage thtbedq lands did not concede to his requésts.
In the sixteenth and seventeenthcenturh e Pi et i st s appealed to Lutt
conversion of the Jews to promote a mission progvarth led to homes for converted Jews in
Amsterdam andin CountiZzn zendor f 6 communi ty.

L ut h e rJéwssharitings lay dormant until revived by the Nazis as a source for their
own propaganda when his wa@ the Jews andiheir Lieswas reprinted and distributet.
Then positiver eadi ngs of L uttheedewd weresquéldhéd adNazi polemia r d
against the Jews and Judaism developed into what would become the Final Solution, the
attempted genocide of the Jewish people.

1 Kaufman,L ut h e r @With iseattitade towards the Jews, Luther waaspecial case amongst his

contemporaries, because he was more firm, and successful, at first with advocatieyaktien of the Jewsthan

with demanding theiexpulsiom( Kauf man, fALecture,0i 19HamkbecrgldZ2@8 Btp2 @mde
https://www.luther2017.deffileadmin/luther2017/material/Reden__Predigten_und_Diskussionsbeitraegefbectur
mas_kaufmann_luther_jews.pdf

2 Harry Loewen)nk Against the Devil: Luther and His Opponersded (Waterloo: Laurier University Press,

2015)

13 Erik H. Erikson,Young Man Luther: A Study in Psychoanalysis and Histsew York: W. W. Norton, 188).

YHarvey, #AWhat if Luther Had lLueriandthe Jewdd7 2@ at hbed Conf es s
BKaufmannL ut her,8s Jews

1 Wendebourgluther and the Jew44.

17 Probst,Demonizing the Jew48.

16 | Mishkan85: Summer2022


https://www.luther2017.de/fileadmin/luther2017/material/Reden__Predigten_und_Diskussionsbeitraege/Lecture_thomas_kaufmann_luther_jews.pdf
https://www.luther2017.de/fileadmin/luther2017/material/Reden__Predigten_und_Diskussionsbeitraege/Lecture_thomas_kaufmann_luther_jews.pdf

My personal engagement with the topic arises frometadMy father grew up in South
Africa because he was sent from his school in Switzerland in the 1930s to be brought up by
family in Cape Town and Johannesbuvtpst of my family come from Essen in Germany,
where they were active membersagynagogue.

Just afteKristallnachton Novemberl0, 1938, the bishop of the evangelical Lutheran
Church in Thuringia, Martin Sasse, a leading member of the German Christians, published a
compendium of Martin Lut,hedapgasdedvheibarninggfthe on t he
synagogueasand the coincidence of the day, writing in the introducti@n 10 November 1938,
on Lutherdés birthday, t heoThg@eangopgaple feuegede b ur n
ought to heed these worfisf the greatest ansemite of his time, the warner los people
againstthe Jewd®L ut her 6 s 1 ®DdAtBe Jpws anp FhkirelLtdsad been the blueprint
for Kristallnacht

Julius Streicheiin his trial at Nuremberglaimed fiDr Martin Luther would sit here on
the dock today in my stead, if the Prosecution Counsel are taking into account thi®tk,
Jews and Their Lie®r Martin Luther[wrote] that the Jews were a rabble of snakes, that their
synagogues should be burmiveh and that they ought to be annihilatéy.

WhatDid Luther Know About the Jewish People?

Luther had very limited personal acquaintand Jewish people. There are few
recordednteractionsetween Luther andews, most of them converts@rristianity.He was
irritated by an encounter with a group of Jews in 1525 or 1526, but little is known albist it.
referred to in several places in fiable Talk but Luther did not share amjetails®®

Luther refused to meet with Josel of Roshglme leader of the Jewish Community in
Germanywho asled Luther to guarantee safe passage to dJemsighGermanyln my book |
reconstruct what that meeting might have looked like andéw@mtsmight havegone
differenty.?!

Lut herds knowl ed gamefrdm the eaegaive infordhatidnurecaivels m
from Jewish converts to Christianityarh ashamed to say that some of us who are Jewish and
believe in Jesus do not always have pure motives and good character arrd egainst our
own people. This is true of any firgeneration new believer. Luther was fed negative and
distorted material by Antonius Margaritha and Bernhard (formerly Jakob Gigherher
therefore talke@dboutJewish people but netith them.He gew up in an environment saturated
with popular prejudice against Jews and Judaidmfollowing is a list of thetop ten anti
Semitic myths of his day

1. Jews were responsible for poisoning the wells and causing the black death.

2. Jews were part man and pbeast and not truly human.

3. Jews suckled pigs and had sexual relations thigim

4. Jewish doctors killed Christians in a very subtle and cunning way so that their patients
would temporarily recover and then die.

B ET in ProbstDemonizing the Jew429.

19 Probst,Demonizing the Jew437; KaufmannL ut her,d.s Jews

2VKaufmannL ut her,@830J e ws

2! Harvey,Luther and the Jewd4 11 115.

2KaufmannL u t h e r,d% FodMawaritha, see Michael T. Waltédmthonius Margaritha and the Jewish
Faith: JewishLife and Conversion in Sixteer@entury GermanyDetroit: Wayne State University Press, 2012).
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5. Jews would create a monster, a Golenadstroy their enemies.
Jews were condemned to wander the earth because of their rejection of Christ.

7. Jews were responsible for killilggsusPope Innocent 1l state@The Jews by their own
guilt are consigned to perpetual servitude because they crutiidard;] as slaves
rejected by God in whose death they wickedly conspired, they shall by the effect of this
very action recognise themselves aé& the sl

8. Jews were evil moneylenders who swindled Christians.

9. Jews would steal the COMMUNIOL ., . - ... ¢ ucx Bonnerfiag war das xindlein Simon 2+ Tahe alt vomdenTden unbencl
wafers and desecrate them, usin™ - :
them for Passover services.

10.Jews would kidnap and murder
Christian boys, using their blood |
for Passover ritualé :

Whilst such myths are shockingus
today, this was the climate in which
Luther grew upand itwas normal for
him to believe these thingghe Blood
Libel, that Jews kidnapped a Christian
child to use their blood for Passover |
rituals, which began in England with the}
account of William of Norwich, mutated|
and spreaacross Europdlaces of
pilgrimage and religious devotion arose|; 4
to honor the memory and celebrate the | -
martyrdoms of St Simon of Trent and
many others. Popular illustrations of the| ~*
Blood Libel and theludensautheidew | L

Pig,0 were printed alongside each other! = =& > 7% P o g )
Frankfurt:the martydom of Simon of Trent arttie Juden

o

https://commons.wikimedia.org/wiki/File:Judensau_Frankfurt.jp

L ut hWritingson the Jews accessed May 2017,

Lutherds mai n wr Thatdesup €hrist waBotnla dew(1523);,Agaiast e
the Sabbatarian§1538);0n the Jews andiheir Lies(1543);0n theFully PronouncedName of
God(VonShem HaMephorasii543);The Last Words dbdavid (1543); and his final sermons
and letters to his wife, Katharine von Bora (1546)ne ofhis letteisto Spalatin he states,

| 6ve come to the conclusion that the Jews will al way
prophetshave predicted. He who neither reads nor understands this as yet knows no theology in my opinion.

And so, | presume the men of Cologne cannot understand the scripture because it is necessary that such things
take place to fulfil prophecyf they are tryimg to stop the Jews blaspheming by converting them for example,

they are working to prove the Bible and God Ii&rs.

23 Quoted in Rebekah Rif®opes and Jews, 1006291 (Oxford: Oxford University Press, 201,6320.
ATop 10 Antisemitic OF@Ageecessexl Febmiaty 6201®r eot ypes, O
https://antisemitism.org.il/82166

2 Schramm and Stjerndjartin Luther, 52.
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On the Jews andlheir Lies(1543)

L u t hneost utspoken attack on the Jewish pedm&)in its length and hostile tone,
is On the Jews andheir Lies?® a work of violent incitement against Jews and Judaksis
friend, Count Schlick, requested a refutation of a Jewish apologetic pamphlet which was sent to
Luther. Luther had already hinted he would write such a treatise and begins by 8dyingh a d
made up my mind to write no more either about the Jews or agamst2"Butthe tract he
received persuaded him to change his mind, and the 6®%0@Dtirade, one of the most
shocking antiSemiticwritingsin the history of JewidiChristian debate, is the result.

It is in four parts, dealing witfiLies againsDoctrined andfiLies againsPersons buther
attacks the Jews on three particular issues:

1. The Jews boast of being the sole people of,@nd they hate all other peoples.

2. The Jews wifully resist the proper interpretation of the Old Testament textptbae
Jesus is the MessiafThis isthe longest section ¢ifis work, with many points repeated
at the engd

3. The Jews curse and blaspheme Jesus, ,Madyall Christians. This subject, in which
Luther becomes increasingly irate, leads to the sghniléng proposals in his conclusion,
proposals which smack of ethnic cleansing and genocide.

First, Luther describes and pours scorn uporiiileeboasts of the Jews8 In the
second section, he interprets significant biblical passages, showing how they prophesy and
confirm the coming of Jesus @ Messiah, despite the alternative interpretations offered by the
rabbis. In the third part, Luther repedts tlewish traditions he claims to have heard which
blaspheme against Jesus and Mary. In the fourth, final, and most notorious part, he makes
recommendations and proposalsiorch andstate leaderg regard tchow the Jewish people
shouldbe treatedthey should note given safe passatieoughGerman lands, but rather
thrown out of the country, their books destroyed and their synagbguasi His chilling,
scathingand vitriolic tone adds to the hosi#isexpressed, and it is no wondkatthis book
was reprinted and circulated by the Nazi propaganda machine in its pursuit of the Final Solution,
the elimination of the Jews from Germany and a systematic programme of genocide.

Lut herds | anguage throughoutngtosrinewarfadcesnt |,
in a deliberately disgusting waynd obscene. The Jews are describd@ aefiledbrideo fian
incorrigible whore and an evil slota fiwhoring and murderous peopiéibloodthirsty
bloodhounds and murderers of all Christendobhimeyficurse, spit on anghaligno the nations.
Theyfiare full of thedevilés faeces . . which they wallow in like swiné?® Luther notedittle
difference between the Jews of the Bible and thosesafay. They ardistiff-necked,
disobedientprophetmurderers, arrogant, usurers, and filled with every vice, as the whole of
Scripture and their present conduct bearcddowevert he Jews of Lut her ds

26WA 53:412, 417552, LW 47:121, 137306, Schrammand StjernaMartin Luther, 164 167, Martin Luther, On
the Jews and Their Liekutheits Werke 47:268 271; Trans. Martin H. Bertram, louther's WorkgPhiladelphia:
Fortress Press, 19y71

27 Martin Luther On the Jews andiheir Lies trans Martin H. Bertramp,
https://www.prchiz.pl/storage/app/media/pliki/Luther_On_Jews Bdfther page references are from this

translation, which is readily available online. The standard Englidhi t i ons of Lut her 6s wor ks

28 | uther,Jews andrheir Lies 4.
29 | uther,Jews and their Lies
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conceitedfiTheir present exile must be due to a more heinous sin than idolatmputber of the
prophets, etd. namely, the crucifixion of the Messiah.

Lutheralsobelieval thatthe Jews practiceidolatry, witchcraft and sorcery, casting
spells using th@etragrammatolthe holy name of Gogdjvhich hewould go on to describe in
On the Ineffable Name of Gpdn accompanientto On the Jews andlher Lies According to
Luther, the Jews defame Christ and Mary, calling Je$ssraerer and a tool of the deuil,
denigrating his name through Cabbalistic numerolaggeven callinghim@vh or e 84 s on.
fimaliciousrabbb had allegedlycalled Mary aidung heam The Jewshad alsobeen accused of
poisoning wellsandkidnapping and piercing childreflhacking them in piecésand using the
blood of Christian children (i.gin ritual fashion) tdicool their wratho Luther argues that these
accusations malyavebeentrue, despite Jewish deniaisVhether it is true or not, | do know that
they do not lack the complete, full, and ready will to do such things either secrefigrdy
where possible. This you can assuredly expect from them, and you must govern yourself

accordinglyo
Luther propose his own programme for dealing with the Jews, with a series of
recommendations for both civil and ecclesiast

should be burned to the ground, their houses shouichized andiestroyed; their fiprayer
booksand Talmudianritingso should be confiscated; their rabbis shouldiloebidden to teach
henceforth on pain of loss of life alichbo; they should be denied safenduct on the highways;
usury should be prohibited to theand their gold, silver, and cashould be taken from them;
finally, they should be subjected to harsh latfor.

How could anyone have written such hateful literature, expressing so powerfully, with
the full armory of rhetorical devices and with a clear logic and structure to theiremgsuach
an impassioned call for the destruction oflikes homes, places of worship, literatuaad
beliefs of the Jewish people in Germany? If such things were written and published today, the
author would be arrested on charges of stirring upioeiggand ethnic hatred and incitement to
vi ol ence. Lut her,as dakemitimgs ohill the spine otlaaybre rehdangl
them, especially Jews and Jewish Christians. They stir up fear, prejudice, duadretblence.
What can be done about them? | can only call on Christians, and especially Lutherans, to not
only disassociate themselves from such works written by the founder of their denomination, but
to get down on their knees before God and the Jgveishle and humbly ask for forgiveness,
whilst alsobeing willing to make restitution in order to restore and renew relationships of love
and trust whenever and wherever possible. But after 500 years, which have included the bitter
fruits of the Holocaustsaa result of the anBemitic tradition which Luther not only contributed
to but gave a massive forward thrust, is it too late?

Lutherds most infamous wor k fnlsagainstthet en wi t
devil,0 but herehe reserves his worstdults, his most scathing humour, his biting sarcasrmd
all the obscenities he can think of, whether sexual or excremental, to lambast the Jewish people
and their beliefs. Tis work can hardly be attributed to a sick old man, as Luther was in full
possessn of hisfacultiesand knewexactlywhat he was doing. He was writing to get his
enemies, the Jewish people, thrown out of Germany. He repeats all the steralotypésws
and adds theological spite and venom to popular prejudice and hatred.

He reliedon previous arntdewish writings such agictoria Adversus Impios Hebreos
(Victory Against the Godless Hebrevay Salvagus PorchetusdDer Gantz Judisch Glaub
(The Entire Jewish Fai)roy his own contemporary, Anthonius Margaritha, a Jewish convert

301 W 47:268.
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who had turned against his own peopl&rom the former, Luther learned about the medieval
Jewish textToledotYeshuThe History of Jesiiswhich contained extremely unflattering stories

about Jesusd birth and,hbleanedaboutrdenish rijualswaad . From

prayers, whichaccording to Margarithaontained slanderous claims about Jesus, his mother,

and all Christians. Margaritha is an isolated but not unique example of a convert from Judaism

who turnedagainsthis peopleand spread lies about theBome Jews were undgreat pressure
to convert to Christianity and show their loyalty to their new faith by attacking their own people
at the demand of and in service of their new masters, the church.

Armed withthis newknowledge, Luther took a definitive position on a majokrlnaton
issue of the daywhether to tolerate or expel the Jews, whom he falls plague, our pestilence,
and our misfortuné.He states that his previous open stance toward the Jews was based on
ignorance of their actual blasphemous practifé#at shall we Christians do with this rejected

and condemned people, the Jews? Since they live among us, we dare not tolerate their conduct,

now that we are aware of their lying and reviling and blasphgnfinve do, we become sharers
in their lies, cursing, and blasphermi.Here,Luther is indebted to what he had learned from the
Jewish convert, Margaritha, who had writt@fhis is what | say, that the more friendly,

brotherly, and kindly a Christian fts a Jew, the more the Jew curses the Christian and his faith,

mocks, and despises, and thinks to himself, this Christian knows that | am an enemy both to h
God and to his faith, and that | curse and despise it. Therefore it must be from God thas he lov
meo*3

Lut her 6s pr wdsthat JewsdkshoslblivBwhere thare are no Christiadand
he makeshis position clear:

is

I n my opinion the problem must be resolved thus: | f

blasphemy and not share in their guilt, we have to part company with them. They must be driven from
our country. Let them think of their fatherland; then they need no longer wail and lie before God
against us that we are holding them captive, nor nedtieveany longer complain that they are

burdening us with their blasphemy and their usury. This is the most natural and the best course of
action, which will safeguard the interest of both parties.

If expulsion is not acceptable, then the civil authesiin Protestant territories must be urged to
practice a sharp mercy toward the Jews so as to prevent them from continuing to blaspheme.
This sharp mercy is itemized in two fornesme addressed to the civil authorities and one to the
pastors and preachewgho are to encourage the authorities to do their jobs:

To the Civil Authorities: To Pastors and Preachers

1. Burn down synagogues 1. Burn down synagogues

2. Destroy Jewish homes 2. Confiscate prayer books, Talmudic writings, aeavish
3. Confiscate prayer books and Talmudic writin|  Bibles

4. Forbid rabbis to teach 3. Prohibit Jewish prayeand teaching

5. Abolish safeconduct for Jews 4. Forbid Jews to utter the name of God publicly

6. Prohibit usury to the Jews

7. Enforce manual labor on the Jews

SMi chael T. Walton, @AAnt ho nTheSixtedhthCentury Jourtet no. 1HSpnmg s t
2005), 129141,

32 Luther,Jews andrheir Lies,76.

33 Anthonius MargarithaDer Ganz Judisch Glau@Augsburg, 1530).

21 | Mishkan85: Summer2022

Report



Lutherds unmistakable intention was that t
|l ife i n German Protestant | ands be destroyed
rationale for théurning of synagoguas most obscendiThis is to be done in honour of our
Lord and of Christendom, so that God might see that we are Christians, and do not condone or
knowingly tolerate such public lying, cursing, and blaspheming of his Son and of his

Christiansc‘)34 Though these proposals were not implemented, Luther had some success in
persuading Elector John Frederick to reinstate the edict of expulsion from Saxony in May 1543
which had been partially lifted in 1539.
Did Luther really mean all thisPes, he didAnd not only did he mean it, but he made
sure that this was one of his main publishing ventunather always had an eya the printing
press and what was commerciaBut, like most of his antlewish booksthis book was not
commercially successful. His defamatory genr@dd¥ersus Judaeagas not taken up until the
end of thenineteenttcenturyduringthe growth of modern an8emitism. There is no critical
English edition, and it is often excludedfraamo | | ect i ons of Lutherds wor

On the Ineffable Name and on the Lineage of Clitis43)

The next work to consider 8n B
the Ineffable Name and on the Lineage o
Christ (1543)3 Luther is not interested in =
debating with or trying to convert Jews.
He writes to warn those in danger of :
becoming Jews. The treatise is saturatec
with faecal imagery, all of which is linked
to the JewsThe Jews arét he Dev i
childrenp they worship the Devjthe
Devil is their God andJewish biblical
interpretation igiJudas piss.

Luther gives prominence to the P
sandstone relief on thexternal wall of the WittenbergJudensauhttps: /Www.éhande.orq/p/relocaﬂiee
Parish Church of Wittenbergrhich remains wittenbergjudensayaccessed March 2017.
to this day as a protected Unesco World
Heritage siteHe asks how the Jews developed their mystical and mathematical interpretations of
the numerical values of the letters in the name of @mdl etragrammatan

=g

Well, I do not know exactly whence they got it, but | can make a guess. Here in Wittenberg on our parish

church there is a sow carved in stone. Under her, young piglets and Jews lie sucking. Behind the sow

stands a rabbi who lifthte sowé6s right | eg and with his |l eft hand |
down and looks most studiously under her rear at the Talmud inside, as if he wanted to read and see

something difficult and special. This is most likely where they gat 8igem Hanphorasfrom. For

previously there were very many Jews in these areas. This is proved by the names of towns and villages,

and also of citizens and peasants, which are still in Hebrew today. So, an educated, honourable man, who

34 Martin Luther,The Christian in Society IWol. 47 of Luther's WorkgPhiladelphiaFortress Press, 1971), 268
293.

35 See Andrew PettegreBrand Luther:How an Unheralded Monk Turned His Small Town into a Centre of
Publishing, Made Himself the Most Famous Man in Eurape Started the Protestant Reformat{twondon:
Penguin, 2015).

36 Text in Schramm and Stjertnislartin Luther, 177 180.
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was an enemy of the filthy lies of the Jews, had such an image made. Thus, even today among the
Germans it is said (to put it rudely) of one who has great wisdom without ¢&ukere did he read that?
Out of the rear of a sow¥’

Lut her 0s dandadnionitores againshthe Jews, preached a few weeks before
his death, and his final letter to his wife say the same thing:

Now the way things stand with the Jews is this, that they daily blaspheme and slander our Lord Jesus Christ.
Since they ddhis, and we know about it we should not tolerate it for if | tolerate in my midst someone who
slanders, blasphemes and curses my Lord Christ then | make myself a participant in the sins of B dther.

| already have enough sins of my own then yotdlshould not tolerate them but drive them awhy.

however, they convert, give up usury and receive Christ then we will be glad, then we will gladly regard them
as our brothers. | see that as little consolation to the incredible ho$tility.

L ut h e mlégy of thénJews and Judaism

How do we summazeL u t hwews®His theology of Jews and Judaigallowedfrom
his guiding hermeneutical principle that Jesus Christ is the hinge and focus of the relationship
between the Old Testament and the N@stamentlt was a matter of theological logic that the
Jewish people, once Christ had come, would follow him as theirdgpgcted Messiah and
become the vanguard of the Christian ChuFar.the Jews to adhere to the Old Testament
without accephg thegospel and remain Jews instead of becoming Christians was, to borrow a
phrase from another great theologifiam impossible possibilitg3® On the very basis of the Old
Testament itself, insisting on such an impossible possibility could only be regaraled as
expression of sinful stubbornnesgich would forfeittheir salvationL ut h e rJéwssh a nt i
teachingwasrooted in and difficult to separate from his doctrine of justificatios
understanding of Christology, the nature of Christ as adeavthe nderstanding of the nature
of the church as theody of Christ. For Luther, the argument goes tiflisJesus is the Messiah
according to the Messianic prophesies of the Old Testarf®dews deny thig3) they are
wrong (4) thereforethey must be argued with, persuadaad converted5) if they are not
converted, they must be resisted, rejected, and kept away from Christians

This short summary of Luther 6 awthedJewmsdsi on ow
freluctantwitnessed to Christ?® Augustine arguéthat the Jews should be protected and
preserved, not persecuted or put to death. Their continued survival, in exile from their homeland,
and subjugabn to Christians, is necessary as a witness to the truth of the Christian faith which
they deny. To both Augustine and Luther, the Diaspgbedpss of the Land of Israel, Jerusalem,
and the Temple, confirms the truth of Christianitytherrepeatedly arged that because the
Jews have beexiled fromtheir land for 1500 years, God has finishadth them.

The theological ideas that Luthaheritedfrom Augustineverethen compounded with
popular superstition and prejudice to give a rationale fondgpand persecutg non-Christian
Jews. Luther uses what R. Kendall Soulen d@isitive supersessionisathe Church has

37 Schramm and Stjerndartin Luther, 180.

38 Schramm and Stjerndjartin Luther, 201.

®Kar | Bart hés infChunch Dogmaticlrang T. H.4d..i Parker et alvol. 2, The Doctrine of God. Part
1 (Edinburgh: T&T Clark, 1957), 505.

40 paula FredrikserAugustine and the Jews: A Christian Defence of Jews and Ju@éaen Yale University
Press, 2011 )f. AugustineDe Civitate Dei Chapter 12n Psalm 58.
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replaced Israghnd the former Israel needs to be punished for its disobedrenogerto justify
Christian claims to be the triger the new Israel.*!

A Messianic Jewish Response

| want to respond first by forgiving Lutheks a Jew who believes in Jesus and who lost
many family members in the Holocaust, | know that anger and bitterness will not change
anything.How I long for reconciliation between Jews and Germans and for my people to hear
theGood News from Christian&econciliationthroughreal repentance, forgivenessd
restoration of relationships is needed wherever there are conflicts in which Chastians
involved??

There is a prayer that Orthodox Jews pray every day before going tofgéleeppeby
forgive anyone who has angered or provoked me or sinned against me physically or financially
or by failing to give me due respect or in any other maddating to me involuntarily or
willingly, inadvertently or deliberately, whether in word or deed, let no one incur punishment
because of mé&' Jesus similarly prayed on tiemss fiFather, forgive them, they know not what
theydoo (Luke 23:43), and taughis to prayfiforgive us our sins, as we forgive those who sin
against ug(Luke 11:4)

| forgive Luther for this deeply flawed area of his teachBagly,it isthe only part that
most Jewish people ever hear ab®&uitt | forgive him, and bm so looking forward to dancing a
hora (Jewish dance) with himine aven. | f Luther had responded t
for a meeting, if might havall been so different. If Luther had attended the Jewish wedding of
Josel 0s daugbarerMiotrz vhahs, stomedsl egacy of Lut herd
different.

It is important for churches to take responsibility for their psbugh acts of ecclesial
repentance, which Jeremy Bergen definefittas act in which churchdenominatioal bodies
make official statements of repentance, apology, confession or requests for forgiveness for those
things which were once official church policy or practi¢tl see the need for such repentance
in Britain, in South Africa, in Germany, aficat a pesonal leved in myself.

Richard Harvey, PhD, All Nations Christian College, UiChardsharvey@gmail.com

41 R. Kendall SoulenThe God of Israel and Christian Theolo@Winneapolis: Fortress, 1996), 283.

42 SeeRichard HarveyTowards a Messianic Jewish Theology of Reconciligfiou.com,2012),
https:/ivww.google.co.uk/books/edition/Towards_a_Messianic_Jewish_Theology of R/2jGyAwWAAQBAJ?hl=en
“APrayer of For gi v e The Kosen Siddierushlenn lsoteh Rublish8ra, 2009, 294.

44 Jeremy M. BergerEcclesial Repentance: The Churches Confront Their Sinful Plastslon: T&T Clark, 2011),

3.
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The Hermeneutics of the New Righteous Among the Nations

Olivier J. Melnick

ABut when the Son of Man comes in His disglorigusthraned al | t

All the nations will be gathered before Him; and He will separate them from one another, as the shepherd separates

the sheep from the goats; and He will put the sheep on His right, and the goats on the left. Then the King will say to
those on His right, éCome, you who are blessed of My I
foundation of the world. For | was hungry, and you gave Me something to eat; | was thirsty, and you gave Me

something to drink; | was a stranger, aod invited Me in; naked, and you clothed Me; | was sick, and you visited

Me ; I was in prison, and you came to Me.d Then the ri
hungry, and feed You, or thirsty, and give You something to drink? And wHemedsee You a stranger, and invite

You i n, or naked, and clothe You? When did we see You
answer and say to them, OTruly | say to you, theo t he ex
|l east of them, you did it to Me.d Then He wil/l al so sa

eternal fire which has been prepared for the devil and his angels; for | was hungry, and you gave Me nothing to eat; |
was thirsty,and you gave Me nothing to drink; | was a stranger, and you did not invite Me in; naked, and you did

not c¢clothe Me; sick, and in prison, and you did not vi
did we see You hungry, or thirsty,oras anger , or naked, or sick, or in pris
He will answer them, &6Truly | say to you, to the exten

do it to Me.d These wil Ibuttherigiteows into eterrtaldite.et er n al puni

- Matthew 25:3146

Introduction

In this paper, | will attempt to describe a group of people that | am calling the New
Righteous Among the Nationiswill look at the past for the identity of the Righteous Among the
Nations who started being recognized after the Holocaust. | will also look at the future and
identify the righteous Gentiles that Yeshua describes at the end of the Olivet Discourse in
Matthew 25:3146. Finally, | will look at the present to understandaheent challenge that
Gentile Christians are faced with, considering the return of antisemitism in the last few decades
and even the recent global spike connected to the 2021 Gaza conflict. It is not my intention to
discuss the eschatological order, kather to identify the New Righteous Among the Natioys
the role they play and the model they present for us today.

The Storm before the Calm

This paper is written from a premillennial, gréulation viewpointhatestabliskesthe
events of the last days in the following ordée Rapture of the Saints, the Great Tribulation, the
Second Coming of Yeshua, the Millennial Kingdand the Eternal Order.

The Jewish people who have not yet placed their trust in the finished wédslofia will
experience a seveyearperiodof great distress and persecution known as the Great Tribulation
ort he Ti me of Ths wilbde & gartidularty difficultetime for Israel and the Jewish
people, although Gentilesho have been leftdhindwill not be spared eithemhis will be an
unparalleled time of trouble and intense sufferagpredicted in at least three of the prophets
and onegospel account:

1 This paper was originally prepared for the Lausanne Consultation on Jewish Evangelism North American
Conferencen Dallasfrom June 7o 9, 2021.
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Blow a trumpet in Zion,

and sound an alarm on My holy mountain!
Let all theinhabitants of the lanttemble,

For the day of the LORD is coming;
Surely it is near,

A day of darkness and gloom,

A day of clouds and thick darkness.
As the dawn is spread over the mountains,

so there is a great and mighty people;
There has never been anything like it,

Nor will there be again after it

To the years of many generatio#oel 2:1 2)

Alas! for that day is great,
there is none like it;

And it is the time of Jacobds distress,
but he will be saved from itJeremiah 30)7

ANow at that time Michael, the great prince who
there will be a time of distress such as never occwirert there was a nation until that time; and at that
time your people, everyone who is found written in the book, will be res(Dadiel 12:)

For then there will be a great tribulation, such as has not occurred since the beginning of the world until
now, nor ever will(Matthew 24:2)

Therewill bethree possible outcomes for the Jewish people left beti@adh withouthe
Messiahin the lakeof fire and brimstone as an eternal destination of torrfiRenelation 19:20;
20:15),death as Tribulation martyrs after they have put their faitheMessiah(Revelation
7:9i17), or survivabf the Tribulationandentance intahe MillennialKingdom (Matthew
25:31 40).

In this paper, | will concentrate on the third group of Jewish people who will survive the
Great Tribulation by the grace of God and through the work of the New Righteous Gentiles. To
understand how these people will interact with and affect the fate déte we must
understand who the original Righteous Gentiles or Righteous Among the Nations were.

Defining the Righteous Among the Nations

During the years of the Holocaust, between 1938 and 1945, six million innocent Jewish
victims died at the hands dfé¢ Nazi regimeAmid the deadliest organized genocide of mankind,
there were people who went against the flatithe risk of losing their liveso help Jewish
people. These people were heroes and needed to be recognized by the Israeli government.

In 1953, the Israeli Knesset passed a thatgavebirth to the Yad Vashem Memorial
Museum. It had several goals, all focusing on remembering the victims, the perpetrators, co
perpetrators, bystandeend rescuers of the Holocaust érhe Gentile rescuetsecame known
as Righteous Among the Natiofi$ie name is derived from the concept knowgestoshavor
Air es i dewhichdastrieeGentiles whdhaveplacal themselves under the authority of the
seven moral Noahide Laws. In Judaisngeatoshavus commonly known as 8Righteous
Gentiled or one of theHasid Umot HaOlam, fipious people of the worldand according to the
Talmud,such a persois guaranteed a place in the world to come.
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The Talmud speaks on saving lives in Sanhedrin RK&oeverdestroys a soul from
Israel, the Scripture considers it as if he destroyed an entire world. And whoever saves a life
from |Israel, the Scripture c2°dddéianallygthesGospel as i f
of Luke reminds us that treating otherse | | i's part of Yeshuadas ul ti:
fiBut aSamaritan, who was on a journey, came upon him; and when he saw him, he felt
compassiorand came to him and bandaged up his wounds, pouring oil and wiheronand
he put him on his owheast, and brought him to an inn and took care o0b kii:33 34).

In 1963, Yad Vashem started to award the honorary title of Righteous Among the
Nations to Gentiles who had demonstrated kindness and compassion toward Jewish people
during the Holocaustra. Originally, a tree was planted on the grounds at Yad Vashem, but
eventually, for lack of space, their names were added to the Wall of Honor in the Garden of the
RighteousOutside of being a Gentile, three criteria must be met to qualdypasf the
RighteousAmong the Nations:

1. The individual must have been involved in actively helping Jewish people to avoid
deportation to concentration camps or death camps.

2. The individual must have risked their freedom or their life to help Jewish people.

3. Theindv dual 6s original motive must have been
no ulterior motives such as financial gain, converstoradoption.

There have never been any social status requirements for qualification by Yad Vashem.
Famous people such Baoul Wallenberg, Corrieen Boom and Oskar Schindler are joined by
French Pastor Henri Trocmé and his wife Magda from the small village of Le Chambon Sur
Lignon who saved over 3,000 Jews. Even simple farmers like Pierre and Ida Darricau were
added to th&Vall of Honor in 2012 They were the couple who rescued and hid my mother on
their farm in thezonelibre near the Southwest Pyrénées French mountain range for the last two
years of the war after her father was taken by the Gestapo in front of her eyes and sent to his
death in Auschwitz.

Yad Vashem established that there were various ways that thesesesereeable to
make a differenceproviding shelter and foqdnaking or providing false papemoving Jewish
people away from dangerous Na&ointrolled areasand swving Jewish children who had lost
their parents in the camp&dditionally, Yad Vashem iallowed to confer honorary Israeli
citizenship to deceased Righteous Gentiles.

As of January 1, 2020, Yad Vashem had recognized 27,712 Righteous Gentiles around
the world accounting for about 10,000 regatories. Over 20,000 of these individuadee
from Polandthe Netherlands, France, Ukraine and Belgium.

Defining the New Righteous Among the Nations

While most Righteous Among the Nations have been identified and few are still alive
today, an occasional rescuer still makes the list. Yad Vashem is committed to continuing their
program for as long as thegnkeep identifying rescuers, and yet there figtare group of
people who will play a critical role in the life of some Jewish people at a specific time in history.

2 Sanhedrin37arhe William Davidson digital edition of the Talmud
https://www.sefaria.org/Sanhedrin.37a.14?lang=bi&with=all&lang2-8&® also Sanhedrin 4:1 (22a)

3 fiRighteous Among the Nations Honored by Yad Vashem by 1 January 2020ad Vashem, accessed
2022, https://www.yadvashem.org/yv/pdirupal/france.pdf
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They are what | like to call the New Righteous Among the Nations and will be identifibe by
Messiah Yeshua Himselfupon His Second @ning.

The main Scripture to validate this group of Gentiles is found in Matthew 283 the
Olivet Discourse passage about the sheep and the §odis.sure, these individuals are never
calledthe New Righteous Among the Nations in the Bible. Tiills was created by Yad
Vashem, but it describes very well the spirit of the people who helped the Jewish community,
and | find it appropriate to describe the generation of Gentile Christians who will come to the
rescue of the Jews during the Great Ttioh.

The Role of the New Righteous GentileMatthew 25:3146

1. The Timeframd Matthew 25:31

ABut when the Son of Man comes in His glory,
His glorious throne.

The reference to the Son of Man (Yeshe@ning in His glory is a reference to the
Second Coming of Yeshuat which time He will judge a certain group of people. This is
different from the great white throne judgment that will take place at the end of the Millennium
(Revelation 20:1815) and ale from thebema seajudgment (2 Corinthians 5:10; Romans
14:10) So which judgment i¥'eshuaspeaking of?

This appears to be a judgment of Gentiéesverse 32 speaksfil the nations) which
will take place 1,000 years earlier, at the end ofGheat Tribulation. It describes two subgroups
within the nations: the goats and the sheep.

2. The Separation Matthew 25:3233

AAIl the nations will be gathered before Him; and He will separate them from one another, as
the shepherd separates the sheep fiteergoats; and He will put the sheep on His right, and the
goats on the left.

The next thing we find out is that Yeshua will separate these Gentiles into two groups
that He names the goats and the sheep. The goats will be placed on his left and the sheep on His
right. What happens next is purely based on the actions of each group.

3. The Reward$ Matthew 25:34

AThen the King will say to those on His right
the kingdom prepared for you from the foundation of the world.

The sheep are promised to be blessed by God and inherit the kinbidisrs their
guarantee that they will enter the 1,0@farMessianic kingdom prepared for believéiBhen |
saw thrones, and they sat on them, and judgment was given to them. And | saw the souls of those
who had been beheaded because of their testiwlforigshua and because of the word of God,
and those who had not worshiped the beast or his image, and had not received the mark on their
forehead and on their hand; and they came to life and reigned with Messiah for a thousand years
(Revelation 20:4)

4. The Reasoinl Matthew 25:3536
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Ad-or | was hungry, and you gave Me something to eat; | was thirsty, and you gave Me
something to drink; | was a stranger, and you invited Me in; naked, and you clothed Me; | was
sick, and you visited Me; |l was in prison, an

Yeshua giveshem the reason for their rewaxdhen He was hungry, thirsty,
ignored, naked, sick and imprisoned, they reached out to Him with compassion.

5. The Reactiofi Matthew 25:3739

AThen the righteous will answer Him, &éLord, wh
thirsty, and give You something to drink? And when did we see You a stranger, and invite You in,
or naked, and clothe You? When did we see You sick, or in prisompanéc t o You?©o

These Gentleswho are now called fArighteouso, appe
statementthey donot seem to recall having reached out to Him specifically, so they ask him to
specify when such a thing might have occurred. The virttleedf good deeds do@st even
cross their mind It is as if they were thinking what the old peasant woman in the French village
of Le Chambon sur Lignon thoughthen asked why she got involvedsaving so many Jews
during the Holocaust, she simplyarsw ed, Al t was the most natur al

6. The Responsk Matthew 25:40

AThe King will answer and say to them, &6Truly
these brothers of Mi ne, eveen the | east of t he

The answer given by Yeshua must be a surprise to these Righteous Gentiles. They are
told that whenever they performed these compassionate aetsifithese brothergjt was akin
to reaching out in compassion to Yeshua.

A third group is now introduced dradded to the sheep and the goats that appears to be
related to Yeshuyavho calls thenfithese brothers of Min@Paul speaks of his brethren
according to the flesh in Romans @3d11:14, meaning the Jewish peapiEor | could wish
that | myself wer@accursed, separated from Messiah for the sake of my brethren, my kinsmen
according to the flesh(Romans 9:3

Inthscont ext, we are to understand Yeshuads
people in Matthew 25:346. Being JewishinHishumant y, Yeshuads brothers
people. Specifically, the Jewish people that Gentiles would have encountered during the Great
Tribulation. Yeshua means that whatever act of compassion that these Gentile Christians
performed on behalf of the Jewishopée they encountedduring the tragic time of the Great
Tribulation was akin to an act of compassion toward Him, and as a result, they are guaranteed
entry into the Messianic kingdom.

The Fate of the Accursed Gentiles
1. A Different Reward Matthew 25:4146

AThen He wild/l also say to those on His Il eft,
which has been prepared for the devil and his angels; for | was hungry, and you gave Me

nothing to eat; | was thirsty, and you gave Me nothing to dilimkgs a stranger, and you did not
invite Me in; naked, and you did not <clothe M
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Then they themselves also will answer, Oo6Lord,

stranger, or naked, or sick, ormr i son, and did not take care of
them, 6Truly | say to you, to the extent that
not do it to Me.6 These will go away fifretoe et e

To an extent, the rest of the passage is sirtoltre first part. It describes the fate of the
goats whom Yeshua callBaccursed onedThey are the ones who will ignore the turntbiht
the Jewish people will undergo during the Tribulation, and as a result, Yeshua ptbatiskesy
will be casfinto the eternal fire which has been prepared for the devil and his arigedy.
might even be involved in helping to persecute the Jéher destination is eternal punishment
away from the Messianic kingdom and from the presence ofiGath opposite direction from
theRighteous Gentiles.

2. Not Salvation by Works

Some see this passage of the reward of entry into the Messianic kingdom as a result of
performance in relation to the Jewish people during the Tribulddidrthis is not to be
misunderstood as salvation by works. This would go against the scriptula@hewithat
salvation is by the grace of Gdtirough faith alongn Yeshua alon&iThen he believed in the
LORD; and He reckoned it to him as righteousné&&nesis 58 fiFor by grace you have been
saved through faith; and that not of yourselves,titésgift of God; not as a result of works, so
that no one may boastEphesians 2i®). Rather, it is because these Gentiles hdlsaved
during the Tribulation that they will becomighteousand be led to bless the Jewish people as
t hey und e rpomiseindsenésisdH3s They will act in various capacities, probably
risking their own safety and that of their immediate families in the process.

During the most difficult days of the Great Tribulation, namely the second half of the
sevenyear periodall those left behind will suffer great persecution to the point of death. The
Jewish people will possibly suffer even mbexausdsrael will be chastised. The Gentiles who
will besaved throughout that time will understand the necessity to reachdelprthe
persecuted Jews around t hem. Based on Yeshuab
Gentiles of the Tribulation will have opportunitigisnilar to those ofthe Righteous Among the
Nations during the Holocaust efshelter, foodidentification papersand transportation will
once again become necessities that the Jewish people might quickly become deprived of.
Opportunities will abound for helping Jewish people in need.

TheNeed for the New Righteous Gentiles Prior to the Rapture
1. The Timingof the Rapture

As a premillennial, préribulation follower ofthe Messiah, | believe that if | am still
alive at that time, 1 will be raptured before the start of the Great Tribulation. As far as the timing
of this event,althoughno one knows the day tdre hour(Matthew 24:36), we understand the
imminency of it. By this] mean that nothing needs to happen on the biligatophetic
timetable ofend i mes events prior to the Rapture. The
prophetic timetable for mankd, and it could occur at any moment.
Nowhere in the Bible are we told that life will not get worse before the Great Tribulation.
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As a matter of fact, life could become a lot more complicated before the Rapture for believers
(Jews and Gentiles) as well @asbelievers as the whole woddmescloser to being ai$ wasin
Athe days of Nad&a8ho (Matthew 24: 37

2. The Urgency

The last two decades have seen a resurgence in global antisemitism. The longest hatred
continues to affect Jewish communities. It is also guararmetde Scriptures that in the last
days much of the world will turn against Israel and the Jewish pediplell come about in that
day that | will make Jerusalem a heavy stone for all thpelpepall who lift it will be severely
injured. And all the nations of the earth will be gathered agan&éthariah 12:8

The phrase fithat dayo is mentioned fifteen
Zechariah and is a clear reference tothe Cagnpai of Ar mageddon. We know
counsel that the whole world will eventually
worl do never means all i ndi v ithelhopebf¢eavinglaet us be

legacy for those left behind.

Antisemitism doesiot have its origins in the second half of the Great Tribulation. As a
matter of fact, the Jewish people have been the most persecuted people in human history. We are
now seeing Jewish people being killed again. The archenemy of Ged th@ archenemy of
the Jewish people because he hates all that God loves and loves all that God hates.

Satan is obsessively going after the Jews tgdayas he was going after them in the
1930s and 40s and throughout the two millennia befee There is no reason to believe that
he will lessen his efforts during the second part of the Tribulation. His reason is: $imple
knows that at the end of the Time of Jacobos
andcryouBar uch h ab aai bl @il gow out of the house of David and on the
inhabitants of Jerusalem, the Spirit of grace and of supplication, so that they will look on Me
whom they have pierced; and they will mourn for Him, as one mourns for an only son, and they
will weep biterly over Him like the bitteweeping over a firstbotnZechariah 12:10 This will
trigger the Second Coming of Yeshua and will force Sttaetire into a location that he is in no
hurry to reachfiAnd the devil who deceived them was thrown intoléke of fire and
brimstone, where the beast and the false prophet are also; and they will be tormented day and
night forever and evérRevelation 20:1)

3. Learning from the Past and Gleaning from the Future

We admire the bravery and compassion of th
Nationso and we rejoice over the future courage a
the Jewish people, but the question ari¥#sy not start todayWhat keeps believe today from
helping Jewish people in needfth the recent increase in global antisemitism, Gentile
Christians have ample opportunities to put their faith in action. The time is now for reaching out
to our Jewish friends, eworkers, schoolmates, neighispand family members.

There is a substantial number of evangelicals who love Israel and the Jewish people, and
they have been praying for the peace of Jerusalem (Psalm 122:6) and for their Jewish friends.

That is biblical and very helpful, but | am cameed that now is the time to build on this
foundation of prayemow is the time to let our respective Jewish community leaders,
synagoguesand Jewisltommunity centers know that we have their back. It is time to visit, call
or email these people and teem know that Christians today will not repeat the actions of many
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during the Holocaust era. Tell your Jewish friends that you have their back. Tell them that you
will not be a bystander. It is time for faith in action.

Conclusion
Elie Wiesel once sajfi We must take sides. Neutrality h
victim. Silence encour ag e s*Atystanddar who doesmotiing, nev

only facilitates the work of a perpetrator. The Jewish people need to knoGhttistianswill
not be bystanders. They need to know it by our actions, beyond our prayers and our words. It
was once said that Anobody cares how nmnetch you
us follow the advice found ithe Epistle olamesii Ev e n s d habk @soiwbrks,,is deafl, |
being b217%i t sel f o
The day is nearing when Jewish people might need rescuing, feeding, arding,
transportation. Do we care? Then let us show them. Ydsmiahowms how the New
Righteous Among the Nations willriset he occasi on during the Ti me
should serve as a model for us ahead of time on how to respond to thefrteedlewish people
and how to put Genesis 12:3 into action today! Our actions will undoubtedly demonstrate the
love oftheMessiah to our Jewish friends. They are never to replace the messaggosptie
but rather to illustrate the power of thespel to change livésours and theirs
Where will Christians be when Jews in need knock on their door in the middle of the
night? The bridge between Christians and Jewsslmtly started to rot in the first century and
was finally burned during the Holocaust needs to be rebuilt now becagaedless of our view
on eschatology, the Jewish people need their Christian friends raarevér] will not be a
bystanderWhatabout you?

Olivier J. Melnick isthe Southwest Regional Director for Chosen People Ministries
olivier@chosenpeople.caom

4 Elie Wiesel,Night (Paris: Les Editions de Minuit, 1958), 118
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Hi |l degard of [Bynaggoa:n 0 ¢ |j

A Philosemitic Polemic and Its Modern Jewish
Reception

Judith Mendelsohn Rood

Hi l degard von BS$ynagogaad s

Christian motif symbolizing the Jewish people, is both unus |

and strikingt The miniature painting comes from an

illuminated codex calle&civias Latin for i
The unique portrayal is one of the very few pieces of evidel
that we have of a philosemitic, or positive attitude, towards

Jewish people during the tvi#kl century, an era known for its ,

violent antisemitism. The miniature expresses a Christian
acknowl edgement of the Chu
a time when they were so hated that a new code of laws
protecting them had to be enactdddeed, Hileegard went as
far as writing that the Synagogue is the Mother of Christ! Tl
is remarkabl e, especially
of Mary, herself an embodiment of Israel.

Hildegard is famed even today as a church leader,
musical composer, heaJeghinker, administrator, and mystic.

Her ethereal choral music and her remarkable visions, whic |}

she described, painted, and interpreted, along with her cop |

writings, are windows into twelfth century Christendom and ||

are a precious legacy to us. ‘

In this article, | trace the history of the image and its £
interpretation fr om Synagodéesg
rediscovery, just as the First World War was breaking out, |

! Doctor of the ChurcliLatin: doctor;iit eacher 0) , ®dcwrofthe &iiversal GhutqiDbotor a s
Ecclesiae Universal)sis a title given by the Catholic Churtdsaints recognized as having made a significant

Hil d e g Synatdga

a young Jewish doctor and his wife doing archireakarch on contagion in the Middle Ages.
Charles and Doro#aSi nger 0 s S$yhagagavas shaped hy the renewed waves of
European antisemitism that was sweeping through Europe. The s®ypagogdraces the
lachrymose history of Jewish sufferititat stretched from the First Crusade in 1099 to 1937,
when the Nazis were implementing their antisemitic Nuremberg Laws in Germany. The story of

(@X

e

t

t

contribution to theology or doctrine through their researchystdwriting. The Vatican recognizes five women as

Doctors of the Church: Catherine $ienna arch 25, 1347April 29, 1380),Hildegard of Bingen (1098
September 17, 1179), Therese of Avliéafch 28, 151b0ctober 4 or 15, 1582Théréseof Lisieux (January 2,
1873 September 30, 1897and Edith Stein@ctober 12, 1891August 9, 1942). As of 2020, there are thisty

Doctors of the Church recognized by the Vatican.

2 Calllixtus Il issued the papal bulicut Judaeigthe iConstitution for the Jevas)n about 1120 to protect Jews who
were suffering during the First Crusade. It was reaffirmed by many popiéthefifteenth century. According to
Herbert Thurstofin The Hi st or ,p ThéCathodid Eaayciopediaval. 14(New York: RobertAppleton
Company, 1912), the bull forbade Christians from forcing Jews to convert, ragihem, takng their property,
disturling the celebration of their festivals, or inteiifeg with their cemeteries, on pain of excommunication.
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Synagogaighlights how that suffering ultimately gave rise to political Zionism and the
establishment of th8tate of Israel, written just as the plague of antisemitism is again afflicting
us today.

Hil degarddés philosophy of history, sanctio
in her day? contains within it the seeds of Christian Zionism, that hutagan movement that
supported, and continues to support, the return of the Jewish people to their homeland and their
right to selfdetermination. Christian Zionism teaches the redemption of the Jews at the end of
history, when they accept Yeshua as thassiah, savior, and king. Hildegard simplified the
history of salvation into three ages: the Old Testament, the New Testament, and the New Age.
Each age ends in judgement and the next begin
for his creationThis philosophy of history is at the heart of the good news for the nations of the
Earth and for Israel. In this way, Hildegard of Bingen articulated a counterpoint to the populist
polemic against the Jews of the Rhineland, one that affirms that Gduhstdl purpose and a
plan for the Jewish people.

The Rhineland in the Late Eleventh Century

The ancient Jewish communities along the Rhine in France and throughout the Holy
Roman Empire were autonomous, but they were also limited by canon law, whiamidistd
against Jews by limiting the kinds of work they could do, preventing them from owning land,
and restricting them to specific areas where they could live. They were distinguished by their
dress and were the only people who were allowed to charegeshon loans. Church law
prevented any religious interaction between Jews and Christians, except to pressure them to
convert to Christianity. The ecclesiastical and monarchical authorities in France and the Holy
Roman Empire extended their protectioreoyewish communities in Europe, but the-detish
teaching of contempt for them as deicides encouraged villagers and townspeople to loathe them.
In 1096, the Jewish communities along the Rhine were devastated in a series of
massacres launched by papants of the First Crusade. The first phase of those wars is called
AThe Peoplebs Crusaded because mobs of peasan
policies regulating Jewish life in France and the Holy Roman Empire, massacred the Jews in
Metz, Woms, and TrierTheRhineland Massacres, also known asitfRer secuti ons of
1 0 9(&zerot Tatngx " 7 - -t , hiEdi‘cv4 8(wer e condemned by the |
of ficials of .the Catholic Church

Hi | degardds Life

Hildegard of Bingen was born at Bockelheim, at the confluence of the Nahe and the
Rhine Rivers, in 1099, just three years after these horrors. In Bingen, a female recluse named
Jutta had established a Benedictine convent on Mount St. Disibode, a fevironiidzingen on
the Nahe RiverAs a child, Hildegard reported seeing waking visions and a brilliant light that
made her soultrembleli | degar dds p a ryearotd saughterriatlivetwitheuttato e i g ht
train as a nunThrough long periods of illres, Hildegard worked for a decade on the text that
would becoméscivias When Jutta died in 1136, Hildegard became the prioress of the abbey,
living there until 1147, when she led some of her nuns down the Nahe to establish a second

3 |t was in D54 thatthe schism between the Catholic and Greek Orthodox churches occurred in the context of the
Crusades.
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convent at Rupertsberlj.was around this time that Benjamin of Tudela reported hearing of a
Jewish community in Bingen. Hildegard served as abbess at St. Rupertsberg until her death in
1179 or 1180. Twenty years later, townspeople attacked the small Jewish quarter of Bingen on
Rosh HaShanah in either 1198 or 1199 and drove them from the city.

Hil degarddés studies of the Old and New Tes
of Isaiah, Ezekiel, and Revelation, shaped her art and her music, giving her a cosmic worldview
tha incorporated all of the dimensions of human life. Hildegard designed the new convent, St.
Rupertsberg, to represent the New Jerusalem and composed a liturgical work to be performed by
her sisters at its dedication. The chorale Sequentia recorded ar@eréer of this music under
the | abel AJerusal em, 6 accompanied by its |yr
patron saint are these:

Sequence to St. Rupert: Jerusalem, city of gold, graced with royal purple, building of utmost bounty, you
neverdar kened | ight, you are made beauti ful in the da
childhood, sparkling in the dawn, and you, admirable time of youth, burning in sunlight. In these, noble

Rupert, you gleamed like a gem, so you cannotidseured by foolish men: the valley cannot hide the

mountain. Jerusalem, your windows are framed wondrously with topaz and sapphire. As your brightness,
Rupert, gleams in them, you cannot be obscured by t
mountaini crowned with roses, lilies and purple, in a true vision. Tender flower of the field, and sweet

green of the apple, fruit with no bitter core, enticing no hearts into crimes! Noble urn that remains

untarnished, not drunk to the dregs in th@ak in the ancient cave, nor destroyed in the attacks of the

ancient ravageir the Holy Spirit makes music over you, for you belong to the dances of angels, since in the

Son of God you are made beautiful, having no flaw. What a glorious urn you aest,Rap who in your

childhood and youth thirsted for God, in fear of God, in the embrace of love, and in the softest fragrance of

holy works!

I n creating the fAhar monious Music of Cel es
heal er , 0 wdomopestions gre among thenhost astonishing and unique creations from
the dynamic milieuof 12lc e nt ur y Benedi cti ne monasticism, O
sounds of the heavenly spheres, the angelic choirs, and the human soul, as inspiredlyy the H
Spirit.o To Hildegard, music is the highest f
1158, she collected these works so that the sisters of her convent could sing them to complement
the masculine Gregorian chants featured in medieval liturglesse who have heard her

compositions Aknow that it counts among the m
repertoires ever created. . . . Then, as now, Hildegard was admired for fearlessly exploring the
soul 6s place in the®cosmos and giving it vo

An able administrator and teacher, she was a brilliant artist as well. Acclaimed also for
her knowledge of herbs and hygiene, she is often listed among the greatestientists of
medieval Europe. She suffered from excruciating migrainesyglwhich she had powerful
hallucinations, which she was able to remember and to paint as religious Jisioasearly
forties, it he great pressure of [ her] pai nso
she received papal approval to wtibeological works and subsequently attracted widespread
fame as a visionary, preacher, and reforr8eiviaswas completed in 1151; it is at once a work
of orthodox theology and a remarkable record
Hi | degar dmofSynhgbgasnidumd antthie magnifice®archment of Sciviag
volume of 235 folios containing 35 miniature paintings based upon her visions, along with her
interpretations of them in Latin. Hildegard began to work on the manuscript in 1141, when she

4f0 Jerusaleml 9 9 Bequentiaaccessed May 20, 202%equentia.org
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was 43 years old, toreate a record of her religious visions at the request of Pope Eugénis III.

possible that she herself painted the illuminatidie original manuscript was kept in Rome for
centuries, but eventually ended up in Wiesbaden in #iMh er e t he great Ger ma
poet Goethe saw it and wrot e: 6an ol d manuscr
e xtr ao rPthil9a duying World War Il, the original manuscriptSifiviaswas

transferred to Dresden, which was hopetle a safer place to keep it during the war. Since that

city was not the site of military or industrial works and it was a civilian population center, it was
thought to be safe from Allied bombing. Tragically, that was not the case. The manuscript
disapgeared in the firebombing and ensuing chaos in Dresden from February 12 to 15, 1945, and
today it remains missing without a trace, available only as a facsimile and in photographs dating

to 1925.These are held by the Nassauische Landesbibliothek in Wesb@drmany.

Charles Singer

In 1915The Jewish Quarterly Revigwblished an article
about Hi | de g ayndgbgaacpompaniad aythe |
Latin text and an English translatibits author was the son of a
renowned English rabbi who was yet toaddish his reputation as
scholar. Charles Joseph Sin@gdovember 2, 187&June 10, 1960)
would later rise to prominence as the greatest British historian (
science and technology in the first half of the twentieth century.|!
Singeris famous today thanks to the late renowned neuroscient
Oliver Sacks, who based his own 1970 stitigraineo n S njl
anal ysis of Hildegardds vi si
migraines.

Charles Singer was born in Camberwell in London to
Charlotte and Rabbi Simeon Singer (184806), an eminent
Hebraist and historiai.he Singer home was a hub of intellectual, social, political, philanthropic,
and humanitarian activitAfter servingasta headmast er of Jewsd Col |l e
Singer was appointed minister of the Borough New Synagogue in London and then, from 1879
until his death, ministered at the fashionable New East End Synagogue. Rabbi Singer, along with
his friendClaude Josep&oldsmid Montefior1858 1938) who, like his greatincleSir Moses
Montefiore was a renowned philanthropist, humanitarian, and educator, edited and translated
into English theAuthorized Daily Prayer Bdg first published in 1890 and known since as
ASinger6s Reabhbhper SBogkrds historical studies w
volumes by his sein-law Israel Abrahams in 1908. Young Charles was deeply influenced not
only by his father butlso by their friend, the scholar and humanitarian Claude Montefiore.

Montefiore was a graduate of Oxford and had studied at a reformed seminary in Berlin,
where he was introduced to the methodology of biblical higher criticismeadotdhic literature
Mont efiorebébs controversial scholarship on the
theology. He became highly influential and is considered the intellectual founder of Anglo

Charles Singer

SASci vias Summeadeajthy Hildedard, aeegsedsMay20, 2021,
https://www.healthyhildegard.com/scividlistrations/

Charles Singer, AAllegorical Representation of the Syn
of Bi TmhgJewish Quarterly Reviem.s., 5, no. 3 (January 1915): 2638.
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Liberal JudaismHe was the founding president of M&rld Union for Progressive Judaism
president of the Jewish Religious Union, which representdidedal Jewish groups in the
United Kingdom; and president of tAewish Historical Society of Englafidm 1899 to 1900.
In 1937 he published a tawlume commentary on theynoptic gepels. He was close to Rabbi
Slnger and was often a guest at his home, where young Charles soaked up his ideas.
Most significantly for Charles,
Montefiore specialized in the Jewish roots of
theNew TestamentAs a layman, Montefiore
served as a spiritual teacher and preacher and
published a volume of sermons, in conjunction
with Rabbi-infwlergeer 6s son
Abrahams entitledAspects of Judaisi894).
In 1886, Montefiore delivered course of
lectureson A The Origin of Reldi
Il lustrated by the Anci en
permanent contribution to the field of religious
studies. In 1896, Montefioggublished the first
volume of hisBible for Home Reading
commentary on the Bible with moral
reflections from the standpoint bigher
criticism; the second volume appeared in 1899.
In 1888 Montefiore fanded and edited, in
conjunction withlsrael AbrahamsTheJewish
Quarterly Reviewa journal that stood at the
very highest level of contemporary Jewish
scholarshipanchi whi ch Charl es Si
. article on Hi ISyhagggar d of B
S - ' " would be published in 1915. Just before that,
FiG 1. THE VISION OF THE STNAGOGUE Montefiore publishedudaism and St. Pain

Rat GMATD AT mear
nnefilts da-

1 }vbm‘

" ',(h('l clmﬁwst

s D¢ warare auf 2 quod 1
corde abrabam. in peckoe
movses mucrere el rely
quat pphere. 3d fignificer”.

vi- § uad magnaver mureis ha
ben€ cxveulom in copre st
milemn aurore

N erba evechrelrs ‘rmx

RN omparanio de amfone. 7
faul 7de damd ad cande”

1914.
w0 ontent dowloaded o It was also in Rabbi S
104.33 225 77 S n, 14 Mar 2021 19 37:39 UTC . R R .
Al i bt ot Theodore Herzl first explained his idea for a

FromSi n gJewsﬁQuarterlyRewewartlcle showing the

relationship of the image to the text®divias Jewish state to Angklewry. Accordlng to

Zionist historian Nahum Sokolow, Rabbi
Singer helped Sir Samuklontagu(later Lord Swaythling) in 1892 to draft a petition to Ottoman
Sul tan Abdul Hamid for the Movevei Zion, a hu
aftermath of the FraneBrussian War to help victims of pogroms (stsd@ctioned terror attis
against Jews) in Romania and Russia by resettling them in Transjordan, rather than in England.
In 1882 Egypt had come under British administration, and the British Empire had reached its
greatest extent. In the Ottoman Empire at that time, Jewishgirants enjoyed British
protection that dated back to 1848. Therefore
British could assist Jewish refugees in resettling in the area east of the Jordan River, which was
under Ottoman control at that time.

”Nahum SokolowHistory of Zionism: 16001918 (London: Longmans, Green & Co., 1919; London: Forgotten
Books, 2013)231.
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According to Zionist historian Nahum Sokolow, RaBbi nger and Mont agu i
definite and clearest termso that fAwe know as
Ziono in England should undertakeispamiln ant hr op
1893 Montagu presented a petition signed by the officers of the Executive Committee and the
secretaries of each fAitento of the fALovers of
RoseberyGl adst oneds newl y ransnatedte Sultas Abdut Hasid.dhis, t o b
project did not go forward, 1in part because o
the Armenians of the Ottoman Empire in 1B96. That government resigned; ultimately, Lord
Alfred Balfour issued his emymous declaration in 1917 as the Ottoman Empire was crumbling
as a result of the first world war.

During this time Montefiore had become president of teglo-Jewish Associatioand
a member othe Council of thelewish Colonization Associatiomhe AngleJewish Association
was designed to promote fAsocial, moral, and i
obtaining of proteadn for those who may suffer in consequence of being Jews, beginning with
Romanian Jews in 18710 and was based wupon
France. Alt was thought . : .t hat pathetic\aa s
the English Jews should take its stand by the side of the other sections of Jewry, and share in a
movement full of promise & or the welfare of t

Montefiore also cdounded the Anglelewish AntiZionist League of British Jewis
November 1917 in opposition to the Balfour Declarafi@ther prominent céounders included
Lionel Nathan de Rothschild, Sir Philip Magnus, and Louis Montagu. The League had only 18
members, but ivas extremely influential until 1929, when it disbanded. The League opposed
the idea of Jewish nationalism, which was in line with the position of Reform Judaism in the UK
and the US at that time. However, it favored Arddovish settlement in Palestinghich, in
1917, included Transjordan and was under the control of the British Expeditionary Army out of
Egypt.

However, the group was faced with a dilemma. Since the 1880s, Great Britain had given
refuge to Romanian and Russian Jews fleeing persecutitirimdmigrant and artBolshevik
hostility in England provoked members of the League to publish a highly controversial letter on
April 13, 1919 in the LondoMorning Post repudiating any connection between Jews and
Bolshevism. The letter implied that thea leading Jewish newspapefée Jewish Chronicle
andThe Jewish Worldhad endorsed the idea that Russian Jewish immigrants were Bolsheviks.

The Board of Deputies of British Jews passed a resolution condemning the letter because it
differentiated between English Jews and Jewish immigrants, who the letter referred to as
AForgen Jews. 0 Historian Sharman Kadish asserte

t he
tim

SM. Dupar-dewi Amhg IAeTheJewish Ercyzlapediaccessed May 20, 2021.
https://jewishencyclopedia.com/articles/15&#glojewish-association#anchorBy fi1900 t he soci ety h
branches; viz., 21 in thUnited Kingdom, 14 in the Colonies, British settlements, and foreign countries, and 1 in

India. In this respect the Angliewish Association forms a powerful link between the Jews in all parts of the British
dominions, for there is no other Jewish bodyhe United Kingdom with such extensive ramifications. The late
Professor Jacob Wal ey was el e cTheAdglotldwesh Associasiadn pr esi dent
administered the Evelina de Rothschild School for Girls in Jerusalem.

ATo Comb atThedModem ViewyDecembel8,1917); Thomas KolskyJews Against Zionism: The

American Council for Judaism, 1942948 (Philadelphia: Temple University Press, 1992), 17; Sharman Kadish,

Jonathan Frankl, Peter Y. MeddiramdEzra Mendelsohn, ed§heJews and the European Crisis, 191921,

Vol. 4 of Studies in Contemporary Jewiiew Y ork: Oxford University Press USAInstitute of Contemporary

Jewry, Hebrew University of Jerusalem, 19885 109.
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regarded by the League as dalien imports .
newcomers to Britain, o0 a charge tywaewedashe depu
playing into the hands of antisemitddn 1918 Montefiore published a book entitRdce,

Religion, Nation and the Jews which he staked outthe a@tii oni st posi ti on. Mo
politics, humanitarian activities, and scholarship deeflyénced Charles throughout his life.

Charles Singer thus grew up in rarefied circumstances, steeped in history, politics, and
Jewish culture and literatuethe Old Testament, rabbinical writings, and the New Testament.

He was educated at the City of LamdSchool, University College London, and Magdalen
College, Oxford, majoring in zoology from 1896 to 1899. Trained in medicine, he qualified for
medical practice in 1903 and was appointed medical officer on an expedition led by Sir John
Harrington to the brder region between Abyssinia and Sudarthe same day his medical
qualification was announced. After this service, Singer returned to England and took a position
at Sussex County Hospital in Brighton, and then, in 1907 he left for Singapore. Upoh hissfa 6 s
death in 1908, he returned to England and held positions at various hospitals in London.

In July 1910 he married Dorothea Cohe R P :
Waley Singer December 17, 1883une 24,
1964), daughter of Nathaniel Louis Cohen, a
stock broker, and Julia Matilda Waley. Dorothef| .
was a paleographer with an already distinguish
reputation as a historian of medieval medicine.§i -
1912 13, Charles and Dorothea moved to :
Heidelberg, whes together they searched for
evidence documenting predecessors to moder
medical concerns and idéa# particular, '
theories of contagion.

The librarian at Wiesbaden allowed the g :
Singers to consult the illuminated manuscript Dorothea and Charles fetirement
of Scivias

In the starsshimmering points of light and crenellated figures of some of the 35 illuminati@wias

Singer thought that he recognized depictions of O&6sc
to long periods of illness, Singer diagnosed a famati nervous disorder, specifically migraine. Nearly a
century | ater, medi cal ideas about migraine have ch
di agnosis of Hildegarddés migraine hastupasthei st ed, g a

abbesséo repuillation has grown.

Singer observed that the Afreedom and the ter
of the earth, even the Emperor Frederick Barbarossa himself, as well as the character of some of
her visions,and muahnf t he setting of her Kaihdrime Foxhatt c al | t
observed that

Singer fit Hildegard into his larger story of scientific progress from the superstitious darkness of the Middle

Ages to the light and reason of modBsergsedeacpar Hbuw
purpose: it explained away her religism that she could be fitted into a coherent account of medieval
scientific progress. . . . By diagnosing Hildegard

10Kadish et al., eds
11 Foxhall.
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Singer could fit her into hingue durédistory of scientific vision, geniy®bjective reason and
intell ectual power . 0

Upon the completion of their research in Wiesbaden, the couple moved to @xford
1914, where Charles worked with Sir William Osler, then Regius Professor of Medicine at the
uni versity. Wi thublBhedseverhl papdrsswhitheedrned himha D.Litt. from
Oxford. It was during this time thdhe Jewish Quarterly Revigwblished the black and white
photo of §nagoga its reconstructed Latin text, an English translation, and a brief discussion of
thetext. It was almost certainly Dorothea who transcribed the Latin and wrote the translation of

the manuscript, although her work was not ack
Synagogaamong the other miniatures, called for a separate treath@ntheir work on

contagion, since its subject is entirely reli
described the painting and Hil degardés interp

and Judaism.

Singerd6s brief article on antisemitism ref
friends and anticipates Charles6 actions on b
During that time, he defended Jewish scientists, organizingt@mational boycott of a major
scientific conference at Heidelberg and assisting Jewish refugees fleeing Nazi Germany,
revealing that, despite his endorsement of secularization and humanism, his Jewish identity was
extremely important to him throughousHife. His grief over Christian antisemitism led him to
publish two works on modern antisemitisiie Christian Approach to Jews: Slightly Enlarged
from A Memorandum Prepared for the International Missionary Council, JunedgBirhe
Christian Failure(1943). In these books, he chastised Christianity for its failure to protect the
Jews and, most pointedly, Jewish Christians from the Nazis.

Charles Singe©nthe Fallacy of the Church and Christianity

Charles Singer condemned Christendom for its failure to defend human life, including the
lives of Christians, in the face of Nazism. This failure, Singer believed, was caused by what he
claimed to be the historical fallacy at the heart of Christian zatithn: its failure to uphold the
value of human life, a value that he found at the heart of the gospel, the prophetic religion of the
Old Testament fulfilled by Christ. Singer wrote as a Jew, but recognized that the Jewish religion
was sick because of agmitism and that Christianity itself was sick and dying away because of
its failure to protect human dignity and freedom. Whereas the humanitarian impulse of Jewish
civilization, rooted in the ancient religion, was still a force to be reckoned witheiSamgented
that this impulse was missing from Christian civilization, and for that reason, he contended,
Christianity as a religion had been replaced
that it was not science that had destroyed Chrisyidmit its embrace of power and entanglement
with the State, which curtailed freedom and enserfed humanity. By making Jews (and Muslims)
the enemy of Christendom, in his view, the Catholic Church and Protestantism had lost their
claim to universality.

12 |bid.
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EcclesiaandSynagogaAn Anti-Judaic Medieval Motif

The earliest depiction dcclesiaand
Synagogappeared in Carolingian carved ivory
relief panels for book covers dating from about
87012 The Church is personified in this genre as
Ecclesia a beautiful woman carrying a lance;
the Synagogue is also depicted as a beautiful
woman, but with her head downcast and her
eyes covered, carrying a broken lance. These
representations of Jews and Chaiss began to
be depicted in European art in the ninth century.
The choice of the Synagogue to represent the
collective Jewish people is drawn from the New
Testament, where the institution figures
prominently in the life of Jesus. The Temple,
having been @stroyed, represented Jewish
sovereignty; thus, its representation of Israel
and the Jewish people would be problematic.
The motif ofEcclesiaandSynagogas therefore
a trope depicting salvation history from the Old

Testament period to the Church Age. The motif ofEcclesiaandSynagogaPortal of Strasbourg
Cathedral. The construction of the Strasbourg Cathed

began in the year 101&nd its decorations may date to 1!
Ecclesia(left) andSynagogdright) on either side of (now in the museum and replaced by replicas).

Christ,seated on théhrone ofjudgement amongst the
saved and above tldamned

13 Nancy Bishop,Jews in Medieval Christendom: Slay Them {leiden: Brill, 2013).
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consecrated it
1012 Photo b
the author
August 24,
2007.



